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‘Dhaarekamba’: The ‘Marriage Post’ created by
exclusively planting green leafy shoots of
Country Fig, Peepal, & Pencil Cactus (Kolugalli)
inside the marriage pandal erected in front of
the bride’s house, among the Tigala community.
As an irreplaceable element in marriage ritual,
‘Dhaarekamba’ is endemic to the community,
and becomes a salient element of its traditions.
It is embellished with flowers and floral tassels,
while water filled pots and Bamboo stump
cylinder, into which certain plant produce as
ritual ingredient is added, are arranged at its
base. ‘Dhaarekamba’ is a classical example of
Cultural Significance attributed to plants in local
cultures. Hanumanthapura, Tumakuru.
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1. INTRODUCTION

wuras

‘Kalasa’, for performing puja to the village deit

An extravagant display of cultural use of plant produce during a community ritual. Women carrying
i

of village fair. Hesaraghatta, Bengaluru North.



Natural environment is the basic living setting for Human groups

atural environment provides a basic living setting for human groups around

the world. Environment with its natural formations including hillocks and

mountains, streams, rivers and water bodies, and living forms including
plants and animals, constitutes the ‘basic space’ for human groups’ living. In the
process of familiarizing this ‘basic space’, human groups have thoroughly explored,
examined and evaluated their surroundings. Repeated attempts of such inquiry and
examination have enabled them to get a grasp of it. This learning has in turn enabled
them to realize that the various natural elements found in the surroundings,
constitute the sole resource base for meeting their living needs of food, fuel,
clothing, shelter, medicine, and other materials. Even though such inquiry based
interactions might appear discrete and unsystematic, human groups generally
perceive the natural environment as a whole and not into separate and distinct

entities, assert cultural anthropologists (Pretty et al., 2009).

Usufructs derived from the natural elements including the biological resources that
fulfill the living needs of human beings are termed as “Goods” in the ecological
parlance. It is to be noted that, in the process of securing such usufructs, human
groups tend to recognize and ‘pick out’ certain resources which provide them a wide
range of benefits, as their priority resources, which eventually become ‘important’ in
the context of their living. This ‘importance value’ assigned to select resources,
serves as a recurrent trigger for the human groups to continue to access such
‘important’ resources for their living. What ensues subsequently is a complex

dependency pattern on the natural elements, while this dependency pattern in a

human group evolves into a ‘way of living’. several
such ‘ways of living’ help the group forge a bondin "NATURAL ENVIRONMENT
y & Nelp the group forg BN IN ANCIENT INDIAN SCRIPTURES

The natural environment has received the close

with the natural elements, which are noticed as

human affinities, affiliations and associations. The attention of the ancient Hindu scriptures.

intensity of bonding assigns specific value to these | Forests and groves were considered sacred, and

resources, which, ensures them a unique place in | flowering trees received special reverence. Just

the human group’s traditions. Garibaldi & Turner | 2 various animals were associated with gods
. . L and goddesses, different trees and plants were
(2004) recognize the plants with such affiliations as _ _ _
also associated in the Hindu pantheon. The

the Plants of Cultural Significance. Scholars in the | \ahabharata says that, ‘even if there is only one

field of Comparative Science of Human Cultures
thus assert that, when a person is born, he is
bound to be under the influence of two settings:
Natural & Cultural (Balagangadhara, 1994, 2005).

tree full of flowers and fruits in a village, that
place becomes worthy of worship and respect’.

(In: Posey, DA. 1999. Cultural and Spiritual
Values of Biodiversity. UNEP, Kenya)
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1.1 Cultural Significance associated with plants in Indian traditions

It is interesting to note that the “Cultural Significance” of plants as attributed by

different human groups and the related cultural affiliations and connotations in

India, have been manifested in multitudes. They are quite wide, complex and seen in

multiple settings. Some are quite familiar and widely seen, while some are not-so-

familiar but confined to specific regional contexts. Look at some striking examples

drawn from different socio-cultural contexts of Karnataka, as below:

From the common most Tulsi (Ocimum sanctum Linn.) retained as a venerated plant

in the courtyards of almost every household in south India, to the gigantic trees

venerated as the seats of local deities in many villages; from the common most

doorway on a festival day in almost every household
in India, to the rare practice of tying a special string
of tassel-tufts made of fresh paddy straw scrolls,
across the main doorway among the Kunbi tribes in
Uttara Kannada on the day of their ancestors puja;
from the familiar Coconut (Cocos nucifera L.) and
inflorescence of Arecanut (Areca catechu L.) used as
common ingredients for puja, to the not-so-
common fresh twigs of Mahalingana balli
(Diplocyclos palmatus [Linn.] Jeffrey), used as an
exclusive ingredient for performing ‘Balindra puja’
during Diwali festival; from the most common
ritualistic practice of circumambulation around a
Peepal tree (Ficus religiosa Linn.), to the region
specific mass ritual of drinking a bitter decoction of
Nux vomica tree bark (Strychnos nux vomica Linn.)
by the local people in Dakshina Kannada district;
from the customary practice of exchanging young
shoot tips of Shami tree (Acacia ferrugenia DC and
Prosopis cineraria (L.) DRUCE) with friends and
relatives on the day of Dusserah in south India, to
the not-so-common practice among the womenfolk
in many villages of north Karnataka, who insert a
shoot tip of Nirgundi bush (Vitex negundo Linn.)
into their braids whenever they leave their homes

to visit friends or relatives.

% " (xq

Tying a festoon of fresh Mango leaves across the
main doorway of the house on a festival day is a
familiar customary practice in south India.
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That is not all! Look at some more: From the invariable practice of erecting a make

shift isolation hut using the branches of Cluster Fig (Ficus racemosa L.) for the girl

who attained puberty to remain in it, as a part of puberty rituals among many

communities in south Karnataka, to a specific ritual
puja performed to a Jamun tree (Syzigium cuminii
[Linn.] Skeels) by the bride of Gangadikaara
Vokkaliga community in Karnataka on her marriage
day; from a special festival dish prepared exclusively
with the leafy shoots and greens of a wild herb called
Aati soppu (Justicia wayanadensis) in Kodagu district
on the new moon day of Ashadha month, to a
community feast served exclusively on Lotus leaves
(Nelumbo nucifera Gaertn.) in a village in Mandya
district; from a farming ritual called “Bhoomi
Hunnime” observed by the Idiga and Khare Vokkaliga

communities in Shivamogga and Uttara Kannada

Fresh twigs of a wild climber Mahalingana balli
(Diplocyclos palmatus), as a ritual ingredient on
sale in a local market.

districts, on the full moon day of Bhadrapada month, where in the well grown paddy

field is offered puja, to another farming ritual called, “Gadde Gandana Habba” in

Dakshina Kannada district, in which branches of Screw Pine (Pandanus unipapillatus)

are planted in select places in the Paddy fields; from recognizing a sub group or a

clan of a human community with a specific plant which in turn becomes it’s social

identity, to a gigantic Banyan tree as the cultural landmark of a village in south India;

from the village groves retained as the hub of many socio-cultural processes and

Community feast called, ‘Hariseve’: food is served exclusively on Lotus leaves. Abalavaadi, Mandya.
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activities in several villages in south India, to the sacred groves and serpent groves in
many places along the Western Ghats. The list of different manifestations of cultural
significance associated with plants can go on endlessly, since the range of cultural
affiliations with plants, as assigned in the local traditions and cultures, is quite large,

wide and fascinating!(see Somashekhar 2016, for an overview).

Plants with which some striking element of ‘cultural significance’ similar to the
above and beyond, is traditionally associated, and which is acknowledged by the
members of a human group in a given landscape, are generally regarded as Cultural
Heritage Biodiversity Resources. Jain & Kapoor (2007) consider the study of such

unique plants under a new term, ‘Divine Botany’.

In India, cultural affiliations with plants are quite ancient and rooted in her legacy. In
addition to the diverse examples as mentioned above, concepts such as Kalpataru
(wish fulfilling tree of Heaven), Nandana vana (grove of lord Indra), Panchavati
(grove of five Ficus trees, in the epic Ramayana), Ashoka vana (grove of Ashoka trees
in Lanka of the epic Ramayana), Vrinda vana & Kadmba vana (groves of Tulsi and
Kadamba tree respectively where lord Krishna spent his childhood in Mathura, as
per the epic Bhagavata), and Khandava vana (forest patch which was set fire by the
Pandavas, as per the epic Mahabharata) are amalgamated in Indian traditions, which
are familiar to us. It is interesting to note that the common man’s understanding
related to the cultural significance of plants, however is restricted to popular sacred
plants such as Ashoka, Soma, Shami, Bakula, Parijatha, and Bodhi which are

frequently mentioned in the epics and Jataka tales.

‘Bhoomi Hunnime’, a farming ritual observed in Malnad. Fully grown Paddy field is venerated and offered Puja.
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1.2 Common understanding of ‘Cultural Significance of Plants’ in India is

incomplete!

However, one must realize here that, although cultural significance associated with
the plant world is as old as human civilization, the prevailing understanding of the
same in India is quite cursory and incomplete. Much of this understanding is based
on stereotypically ‘fascinating’ and ‘mystic’ elements which are available in select
oriental texts of the colonial period, which are reproduced again and again in the
studies of the later period. The following excerpts from select recent publications

substantiate this point.

“...tree worship is universal in India. Various trees, plants and groves are worshipped here...
of the different trees and plants Soma was considered as tree of life by the Vedic Aryans.
Vata, Asvatha, Bel, Tulsi etc., are the dwelling places of Brahma, Vishnu, Maheshwara,
Krishna etc, and the Hindu Gods. Lord Buddha attained Nirvana under a Pipul tree. A number

of other trees and plants are also considered sacred in India...” (Gupta 1980).

“...In India, tree worshipping became quite common in the third or fourth millennium BC,
when there was highly evolved Harappan Culture..Tree worshipping occupied a very

important place during the Vedic period also...” (Bhatla et.al. 1984).

“... banyan has other metaphysical properties that promote its conservation wherever Hindus
live. This is the tree of immortality or tree of life (also of love, fertility, protection and

healing) and is protected throughout India, Sri Lanka and Nepal...”(Hamilton 2002).

While such generic accounts speak about the spiritual and mystic elements, they
alone do not offer a fair account of ‘cultural significance’ of plants. In fact, human
affiliations of plants in India are quite diverse, complex and multi-faceted and have
the potential to unveil the true ‘cultural significance’ of plants, which can be
accessed through the disciplines of Folklore, Cultural Anthropology, Social Ecology

and Traditional Ecological Knowledge.

PASSAGE FROM MATHSYA PURAANA

A passage from the Matsya Puraana, would illustrate the high level of importance assigned to plants and

nature in the Indian culture. It goes as:
*...(once) Goddess Parvati planted a sapling of Asoka tree and took good care of it. She watered it, and it
grew well. The divine beings and sages came and told her: "O [Goddess]... almost everyone wants children.
When people see their children and grandchildren, they feel they have been successful. What do you
achieve by creating and rearing trees like sons...? Parvati replied: "One who digs a well where there is little
water lives in heaven for as many years as there are drops of water in it. One large reservoir of water is
worth ten wells. One son is like ten reservoirs and one tree is equal to ten sons (dasaputrasamodruma). This is
my standard and | will protect the universe to safeguard it..."

(In: Narayanan, 2001. Water, Wood, and Wisdom: Ecological Perspectives from the Hindu Traditions)
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Yet, the understanding of ‘cultural significance of plants’ is skewed towards ‘sacred
plants’ or ‘plant worshipping’ even among the academia. While the available
information elsewhere is quite sketchy, it presents some snapshots of different
forms of cultural significance (see for instance, Russel 1979, Turner 1988, Cocks &
Dold 2006, Dafni 2006, 2007a, 2007b, Dafni et.al. 2006, Casey & Wynia 2010, and
Staub et.al. 2011). The focus of such studies in India, is however on sacred groves
(Gadgil & Vartak 1976, Gadgil & Chandran 1992, Kalam 1996, Chandran & Gadgil
1998, Malhotra et.al. 2001, Waghchaure et.al. 2006, Murugan et.al. 2008, and
Sukumaran & Raj 2008 among others), although some of them focus on select plants
(Biswas & Debnath 1972, Bhatla et.al. 1984, Amrithalingam 1998, Deb & Malhotra
2001, Jain & Kapoor 2007, Jain et.al. 2009, and Srivastava et.al. 2010). Likewise, a
few recent works have attempted to examine this subject through the framework of
Cultural Anthropology (Shetty 2000, Somashekhar 2007, 2008a, and Ramesh 2010).

1.3 Need for the present study

Much of the available information in Karnataka in this regard typically revolves
around ‘sacred’ elements and corresponds to the Western Ghats, leaving behind the
Eastern plains not covered. Thus, ‘cultural significance of plants’ remains less
understood from eco-socio-cultural perspective, an understanding that would help
unravel the intricacies of human affiliations with plants, which in turn play critical
role in their conservation. Given that biological conservation and ecological
restoration are influenced by anthropogenic activities, such an understanding
among the conservation fraternity will equip them better and is likely to contribute
to the overall success of biodiversity conservation or restoration efforts. This is
particularly needed in India where plants are traditionally integrated in human

cultures.

The current project on “Baseline Profiling of Cultural-Heritage Biodiversity
Resources in select Eco zones of Karnataka” sanctioned by the Karnataka
Biodiversity Board, Bangalore, Govt. of Karnataka, to IINDICUS (Institute for
Indigenous Cultures and Studies) is therefore a promising and innovative step to

help fill this information void in Karnataka.
1.4 Project Objectives
The present study focused on the following study objectives.

= To carry out a Baseline profiling of Cultural Biodiversity resources in select agro-
eco-zones of Karnataka
= To prepare Cultural Biodiversity resource mapping of select villages

= To carry out Baseline enumeration of Cultural Biodiversity resources

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS
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2. PROJECT AREA & STUDY SITES

. Peepal & Tulsi, two familiar most plants with Cultural Significance, inside a shrine complex.
— ‘Nagarakallu’, the stone idols of Serpent Gods are enshrined around the tree base.




2.1 Project area & Study sites

he present study attempted to explore and examine the different Cultural
Biodiversity resources in select localities across the Eastern plains of
Karnataka. Necessary field work and documentation were carried out during

June 2011-May 2013, as per the approved proposal. Following are the details.

The project considered five agro climatic zones in the eastern plains of Karnataka

spread across 13 districts as the focal area of the study (map 1). These are:

= North Eastern Dry zone (NED)
= Northern Dry zone (ND)

= Central Dry zone (CD)

=  Eastern Dry zone (ED) and

=  Southern Dry zone (SD)

Given the limited project duration and wide geographic area to be covered, we had
to restrict the focus of the study to select 50 sites within these 5 zones. Given the
diversity of natural vegetation of this area and the presence of different human
communities possessing unique traditions, the study sites were to be selected
primarily based on the presence of ‘significant’ and ‘striking” bio-cultural elements

which are living and found practiced by the local communities in the villages.

In order to prioritise the villages for the study, experts from the field of Folklore and
Cultural Anthropology were approached; additionally, the network of field resource
persons of IINDICUS located in different parts of the region was consulted. Taking

cues from their feedback, a selection criterion was drawn as below.

Villages with 'Cultural Significance’ of Plants-

Selection Criterion

= Avillage with a history of at least ~100 years or 3 successive generations of human living i.e.,
people in the village, should be able to recollect memories from their grandfathers’ era.

= The village should be home to a striking element of cultural significance associated with
plants that has been accepted by the community as a part of its living traditions.

= Such cultural significance should be distinct, unique and interesting, and not a mere copy of
biocultural significance found elsewhere.

= Such cultural significance with plants be in practice for at least 3 generations

= Such cultural significance as manifested in a plant should be accessible for the study,
without any difficulty.

Villages fulfilling these elements were shortlisted for the study.

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS
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Villages meeting this criterion were shortlisted by consulting the District Gazetteers,
District Handbooks, Census reports and in-house Database. This list was further
scrutinized for its appropriateness and a second set of guidelines was applied as

below.

= Towns and villages located along the high ways, even though having >100 years of
history, were excluded from the list. This was to ensure that the unique elements of
cultural significance of plants are unaffected by urbanization and modernization, but have
retained their true flavor.

= Well known historical and heritage places found within the study area, which are
culturally rich and sufficiently covered by other Historical and cultural studies were not
included (this is the reason, popular culturally significant places such as Hampi, Mysore,
Srirangapattana, Somanathapur, Chitradurga, Sandur and Surpur in the study region were
excluded).

®* Those places and landscapes sufficiently studied by Folklore and Anthropology studies
(places such as Biligiri Ranga Hills, Heggada Devana Kote, Magadi, Nidagallu, Kanakapura,

and such landscapes known for tribal habitation) were excluded from the priority list.

After applying these two criteria the list of priority sites was finalized. However, as
the project progressed, some villages from the list were to be deleted as it was
realized that, no culturally significant plant was found which was distinctly different
from the ones already documented in the study. In such cases it was necessary to
look for alternative sites possessing noteworthy elements of cultural significance
within the agro climatic zone. Hence many shortlisted villages in the Northern Dry
Zone which were found to be mere replications of the cultural significance
associated with Neem and Shami trees were not considered for the study. Likewise,
at certain times, the study team would be prompted by extra leads by enthusiastic
villagers, which would direct us to locate culturally significant plants in the nearby
villages too. In some cases, such additional leads did result in some examples, worth

considering.

Additional entries: Accordingly, a few more sites were added to the list in the light
of such recommendations. Even though these were falling outside the boundaries of
the project area, we included in the overall list, considering the merit of the specific
cultural significance associated with plants in such sites. Such entries added during
the course of implementation are shown separately. At the end of all these

revisions, the list of study sites was as below.

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS
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Table 1: Study sites across 5 Agro climatic zones

Agro-Climatic Zone Study sites

North Eastern Dry

zone (NED)

Northern Dry zone

(ND)

Central Dry zone
(CD)

Eastern Dry zone
(ED)

Southern Dry zone
(SD)

Additional Sites

Yaadgir
Raichur
Dharwar
Gadag

Haveri

Davanagere
Chitradurga

Chikkamagaluru

Tumakuru
Hassan
Tumakuru

Bengaluru Rural

Mandya

Mysuru

Mandya, Mysuru,
Kolar, Tumakuru,
Shivamogga,
Uttara Kannada

Thintini, Vadagera

Sirivara, T.Karadigudda, Googallu, Gaagal, KyatheKere Doddi
Bhadrapura

Kappathgudda, Anthoor-Benthoor, Nagasamudra

Pathrematti, Adavi Somapur, Tadas, Suttakoti, Keroor

Mayakonda
Tanigekallu

Antharaghatte, Sakharayapatna, Santhedibba, Annappana
Gudda, Kenchaapura, Hunasaghatta, Belenahalli

Baguvaala, Haalkurike
Kere Kodihalli, Lakshmi Devarahalli
Kunduru, Bidare

Doddabelavangala, Kaarapura, Mallenahalli, Aladahalli,
Madagondanahalli

Kergodu, Bettada Mallenahalli, Doddabaala, Alur,
Besagarahalli, Ooganahalli, Matthithala, Vaidyanathapura,
Basavanapura, Kambadahalli, Gavimatha, Gollarakoppalu,
Keremegala koppalu

Mirle

Melukote (Mandya), Paduvarahalli (Mysuru), Tamaka (Kolar),
Gaadikoppa (Shivamogga), Ayanur (Shivamogga), Upparahalli
(Tumkur), Yadalli (Uttara Kannada), Nirnalli (Uttara Kannada)

These study sites are spread between 15°8-12°23' N and 75°07’-77°54’E

coordinates and are shown in Map 1.
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Map1: Agro-Climatic Zones in the Eastern Plains of Karnataka with Study sites

LEGEND
2. North Eastern Dry Zone
3.Northern Dry Zone
4.Central Dry Zone
5. Eastern Dry Zone
6. Southern Dry Zone

= Study site

Not to scale
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3. FIELD SURVEY METHODOLOGY

A gigantic Mahua tree in a temple grove. > 200 trees are traditionally maintained as the source of oil for lighting lamps. Alur, Mandya.




Methodology adopted for documenting Cultural Significance of Plants

n order to enable the study team to recognize the focal concepts in the field
without any ambiguity, and to carry out the project activities as per the project
strategy, it was necessary to arrive at a clear understanding about ‘Cultural
Heritage Biodiversity Resource’, as a part of fulfilling the project objectives.
Consultations with our subject experts and discussions with the review panel during
the interim project reviews helped us to obtain clarity about the understanding,

which is as below.
3.1 What is a ‘Cultural Heritage Biodiversity Resource’?

Although, the prevailing understanding of ‘Culturally Significant Plant’ readily points
to a ‘sacred plant’ or a ‘venerated plant’, however in reality, the concept of “cultural
significance” associated with plants, would mean more than a mere ‘sacred plant’ or
a ‘venerated plant’, and hence there is a need to ensure clarity in the definition of

the concept, ‘Culturally Significant Plant’. ghosts and spirits,

In order to ensure clarity in the definition, let us relook at our understanding of the
same. If one were to brainstorm to help recollect those different plants having an
inseparable role in the diverse traditions and cultures across India, one would come
up with a long list of plants that fulfill different ‘cultural needs’. It is quite interesting
to note that in this long list, there are some plants which are considered ‘sacred’ and
offered puja, while some are used for performing a puja; some plants are considered
as the manifestations of deities, their accomplices and consorts, while some are
considered as their dwelling places or hideouts; some are forbidden from using in a
cultural context, while some have irreplaceable role in completing a cultural process;
some plants are preferred during auspicious occasions, while some are meant for
use only during inauspicious contexts such as death rites; some plants are attached
with bad omen, while some are considered mascots of good fortune; some are
considered ‘cultural landmarks’ while the age-old gigantic trees are considered
‘cultural assets’; some plants are considered as cultural emblems, while some are
considered the salient features and signature elements of certain communities;
some are accessible to all while some are restricted to a few. Thus, the elements

connecting plants with different facets of human cultures are quite diverse.

It is quite interesting to note that these ‘special’ plants exert a great influence on the
communities’ lives and their cultures. This influence is so high that, often they
command irreplaceable role in the communities’ traditions. Their presence is quite

pivotal, as these cultural associations are quite vital in completing the community’s
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image in a local milieu. Since this affiliation is quite distinct and irreplaceable, and
since the communities believe that continuing their traditions reassures them the
nature, structure, image and existence of their groups, they sustain their affiliation
with such ‘special’ plants in order to continue their traditions. Consequently the
community considers such plants important, while these plants become “Culturally

Significant”, in a local community context.

Subsequently, the community holds such special plants with high degree of esteem,
often venerates them, performs puja and makes offerings. Such special plants
become conspicuous from other plants of the same species, and eventually remain
as the centres of attraction in a given landscape. Eventually, many different cultural
processes, rituals, customary observances, festivals, fairs, processions, ceremonies
and celebrations slowly take shape around such special plants. Consequently,
different strategies to augment, protect and manage such special plants come into
force. Such ‘influential’ plants considered important and commanding reverence in a
local socio-cultural context, are termed here as “Culturally Significant Plants” (CSP
hereafter). Such CSPs, which contribute to the local heritage, are termed as

“Cultural Heritage Bio-resources”, in the context of this project.
3.2 Categories of CSPs

Based on the particular cultural need and function a plant can fulfill in a local
context, these special plants may be grouped under the following categories of

“cultural significance”.

a) Plants associated with Deities/ Gods/ Accomplices & Consorts of deities/
Spirits & Ghosts/ Ancestors & ancestral souls/ Personalities in different
faith/ religion/ community culture & tradition.

b) Plants with Mystical powers, and spiritual values.

c) Plants associated with the basic nature and image of a group or sub group
within human communities, and with its worldviews, origin, legends, myths,
beliefs, memories and folklore and traditional knowledge; plants associated
with the local history, legend and heritage.

d) Plants having inseparable association with traditional occupations, family
professions, vocations, traditional arts, skills & technology of communities.

e) Plants associated with rituals, customary observances, puja, worship,
ceremony, celebration and such ritualistic actions in a community, by being
the source of irreplaceable ingredients, objects and material used
exclusively for their performance.

f) Plants being the source of irreplaceable ingredients for preparing exclusive

food, feast, context specific special dishes and preparations for the offering,

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS

22



as well as formulations and medications exclusively prepared for completing
a cultural process or event or context in a community.

g) Plants fulfilling the contemporary socio-cultural needs of a community, and
are considered ‘community assets’.

h) Plants which have a significant cultural influence on a community.

It is interesting to note that, the first category predominantly includes those plants
which are considered by local communities as the seats and dwelling places of
different deities, consorts & accomplices of deities, spirits & souls of community

ancestors & heroes.

The second category of plants includes those with mystical powers, healing virtues,

and spiritual & religious values, as recognized by the local communities.

The third category of plants includes those which are associated with the origin,
worldviews, myths & legends, history, tradition of local communities; plants
associated with the identity, nomenclature, and social image of groups/ sub groups,
and plants as cultural emblems are found here. Plants inseparably associated with

community rites, rituals, customs, cultural memories, beliefs, taboos are also found.

The fourth category of plants includes those associated with traditional occupations,
and family professions, and which have nurtured community vocations, traditional

arts and shills, which are the salient features of a community.

The fifth category of plants includes those which are the prime source of diverse
range of irreplaceable ingredients (in the form of a specific plant part or produce) for
making an object or material or an offering exclusively used while performing a puja,
rite, ritual, customary observance, process or practice without which a particular

cultural process remains incomplete, in a community context.

The sixth category of plants includes those plants whose specific part or produce is
exclusively used for preparing festival food, feast, context specific dish, special food
preparation, specific offering to deities, which are exclusively used in a ritual,

festival, ceremony, celebration, during a cultural process or event or context.

The seventh category of plants includes those which are quite distinct, unique and
constitute the salient features of a village or local culture. Thus, solitary tree giants,
tree clumps and old village groves are found here. Likewise, plants used to delineate
socio cultural elements in the form of lag posts, boundary posts, cultural landmarks,

memorial trees, community venues and social hubs are found here.

The eighth category of plants includes other plants which are quite distinct and

exert cultural influence on the community lives.
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In the context of the present study, those plants in any of the categories listed above

have been considered as “Cultural Heritage Bio-resources” for the study.

3.3 Priority CSPs Considered for the study

Although the cultural heritage bio-resources in principle could be found in all the
above categories, the study restricted its focus on select categories, in order to

effectively address the project objectives. It particularly focused on:

=  Plants with ‘striking’ or ‘noteworthy’ elements of Cultural Significance which are
quite unique and distinct and not mere replicates of some form of Cultural
Significance expressed elsewhere, and already recorded.

= Plants which are quite confined to a local context, and hence are endemic,
whose produce finds an irreplaceable place in a local ritual or custom, because

of its distinct nature.

Whatever be the focal CSP category, care was taken to recognize those plants with
an element of cultural significance, which is distinct, unique and striking. Extra care
was taken not to merely record either the presence or cultural value of a focal CSP
on a repetitive mode, but to attempt to locate a cultural value hitherto not found.

CSPs kept out of the focus

= CSPs from the category #5 and #6 were kept out of focus, as they correspond to the ingredients used for
rituals and offerings, whose cultural significance is already known (ingredients used for puja, ritual and ritual
offerings such as coconut, arecanut, banana, betel leaf, mango leaf, turmeric, sandalwood, frankincense, oil,
even though exclusively planted in a village were not considered).

= Commonly found venerated plants, Tulsi (Ocimum sanctum Linn.) and Aak (Calotropis gigantean [L.] R.BR.).

= Popular examples of venerated trees (tree duo of Peepal-Neem at village entrance, Belliric myrobalan next to
shrine of lord Shani) were excluded as their cultural significance, is well established.

Tree duo of Peepal-Neem, a popular form of venerated plants, at the village entrance, Sannappanapalya, Tumakuru

s e




34 Field Explorations

Accordingly, the project team began its field studies; repeated visits were made to
the chosen villages during June 2011-May 2013; necessary field observations and
interviews were carried out. Standard Survey methodology followed in Comparative

Cultural studies and Cultural Anthropology was followed.

Identification of knowledgeable individuals in the focal villages was the prelude to
the field studies. Accordingly, attempts were made to identify knowledgeable
individuals capable of providing comprehensive information about the striking
‘cultural significance associated with plants’ in the focal village. Using the IINDICUS’
network of field resource persons, first level introductions were established with
such knowledgeable individuals. Necessary rapport was developed and subsequently

the project team visited them on a compatible date.

During the field visits, the knowledgeable individuals were approached and the
intention and purpose of the present study were clearly reiterated to them; they
were requested and encouraged to share the information about the ‘focal element
of cultural significance’ associated with select plants in the study sites. Further, they
were requested to share relevant information about the particular ‘cultural
significance associated with plants’ found in the village. One-to-one dialogues and
open ended semi-structured interviews were used to facilitate the information flow;
relevant questions were posed to elicit authentic information related to the what-
why-how-who-when-whereof the cultural significance under focus. Accordingly, the
knowledgeable individuals would share their information with enthusiasm and pride,
while their responses were documented in the data entry format developed for this

purpose (see Appendix1).

Every field interaction was further supplemented by actual visits to the sites where
the culturally significant plants under focus were located. Necessary photographic
documentation of different elements of the focal plants was done so as to capture

the ‘cultural significance’ under focus.

Further, necessary botanical and ecological observations of the focal CSP were
made. Accordingly, local name of the CS plant was recorded while its botanical
identity was confirmed with the help of published floras of the region. Girth at
Breast Height (GBH) and Height were measured wherever possible. Likewise, the
seed or fruit or bark and such plant material of the focal plant were gathered
wherever allowed and feasible. Ocular and qualitative observations were made in
respect of the phenology, regeneration status, seedling recruitment around the

plant, presence of nests & dwelling places of birds if any, presence of insects, pests
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and other threats due to anthropogenic activities, and overall physical health of the

focal plant. The field data were subsequently organized and analyzed.
3.5 Focal Questions for Analysis of the Field Data

Since all the CSPs are quite distinct and unique in respect of culturally significant
plants, each one provides a picture which is altogether different from the other.
Thus dataset pertaining to a focal CSP thus needs to be treated as a distinct profile.
However, in order to facilitate the data analysis, as well as to understand the
‘cultural significance’ associated with a plant along with its subtle details in a socio-
cultural setting, the following lead questions were considered as triggers. These
questions not only help us discuss the project findings, but also help unfold the
different facets of Culturally Significant Plants or Cultural-Heritage Biodiversity

Resources in the project area. These are as below:

What is the diversity of Culturally Significant Plants in the project area?
How many plant species are considered culturally significant?
What is the range and depth of Cultural Significance associated with plants?

What are the different forms of Cultural Significance associated with plants?

LAk LN R

Are there specific species for a particular kind of Cultural Significance? What
is the Cultural resilience of a plant species?-What makes a plant species to
be culturally significant?

6. What are the different elements of Cultural Significance a plant species can
be associated with? What are the dimensions of multiple significance v/s
singular significance associated with plants?

7. What makes a human group to choose a single plant in the vicinity as CS,
while other plants of the same species are NOT considered?

Do the lifesaving virtues of a plant species elevate it to a venerated position?
What are the other factors that render a plant species unique Cultural
Significance?

10. To what extent the cultural value assigned to a plant species contributes to
its conservation?

11. What are the triggers and prompts that make local communities to take
special care of Culturally Significant Plants?

12. What are the representative profiles of Cultural Significance associated with

plants?

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS

26



Q
=
=)
B
=
=
=
s QO
=
%)
=
@]
x
()
el
()
>
—_
©
O
X
[e]
=
=
2
@
7]
Q
Q
o
—_
Q
G
o
=
©
o
<<
P

>
a)
=
n
L
T
|
=
O
2
L.
2]
C
<
a)
2
L.

4

1A TR
A, ng




v

t Yo

5

7

Sk

Devoteed perform puja and make offerings to an Arjuna tree, believed to possess healing powers. Matthithala, Mandya



indings from the present study reveal many interesting facets of cultural
significance associated with plants. The findings also bring to light several
plants associated with different elements of cultural significance from across

the study area, which are otherwise not popular as ‘Culturally Significant’.

The study has identified that Culturally Significant Plants are found in different
forms. From the solitary tree giants in the village centre, to an age old tree next to a
village shrine; from a tree clump in the open field, to a village grove; from a tree
planted next to a tomb, to a lone tree atop a hillock, the Culturally Significant Plants
come in many forms and categories. While many of these constitute the common
resources in a village, in certain cases, it was noted that, select community or a
family or a religious institution and temple trusts were serving as custodians of such
CSPs.

It was also found that, some plants were meant for the benefit of the entire
community and hence accessible to all, while some were confined to the members
of a specific community. It was interesting to note that, while some plants were
venerated by a majority of the community in a landscape, as the seat of a local deity,
some plants were revered by select sections of a community, since the focal plants
were associated with the cultural elements of that particular section of the
community. Another interesting finding is that, there were plants associated with
ghosts and spirits, so as there are sacred plants and plants associated with deities.

Following are the highlights.

4.A Diversity of Culturally Significant Plant Species in 5 Agro Climatic

Zones of Karnataka

4.A.1 50 different sites and 100 Culturally Significant Plants!

The field surveys carried out across 5 agro climatic zones of Karnataka initially
brought to light >150 different Culturally Significant Plants, as recognized by local

communities.

However, it was evident that, among this 150 and odd plants associated with an
element of cultural significance, some were not so striking, as they were mere
replicates of a Culturally Significant Plant, which is already recognized in the same
village, while some appeared as minor variants of another Culturally Significant Plant
already described in another village. Such repeated and identical sightings, found

within a village/ adjacent villages, are not included for detailed analysis here.

Similarly, the popular Peepal-Neem tree duo sighted in the study sites was also kept
out of the analysis, as we found that its repeated occurrence was only adding to the

number, but not widening the scope of the element of Cultural Significance, under

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS

29



focus. Additionally, in the light of suggestions made by experts during the interim
project review meetings, the study team carried out field documentation in 10 other

sites which are included for the analysis.

Thus, after taking into consideration such repetitive and identical entries, as well as
additional entries, we were left with 117 unique plants which are considered
Culturally Significant (See Appendix Il). Table 1a and 1b provide the list of such CSP

species found out during the study.

MYTHOLOGICAL ASSOCIATION OF PLANTS AND ANIMALS

Mythological association of plants and animals is a major human aspect and some categories of such
associations include:

Deities reside in certain forests; deities reside on certain plants; enlightenment of saints under certain trees;
association with planets; origin of certain trees from body of Gods; creation of human race under a tree;
trees as savior of honor; souls of the dead rest on trees; plants as food of Nature God; avert evil eye; are
sacred, divine and so worshipped; Plants and animals are linked with gods and goddesses as their symbols,
or their carriers or favorites, and so are biological entities for various planets.

In: Jain, S. K. 2000. Human Aspects of Plant Diversity. Economic Botany, 54(4): £59-470.

A village shrine built around a huge Neem tree, believed to be the dwelling place of a village deity called,

‘Pleginamma’. Halkurike, Tumakuru
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Table 1a: Culturally Significant Plant species and their sightings

Sl. Botanical Name Botanical Popular Name No. of
No. Family English Kannada sightings
1. Azadirachta indica A. JUSS. Meliaceae Neem kAl 24
2. Ficus benghalensis L. Moraceae Banyan D® 15
3. | Aegle mormelos (L.) CORREA EX. SCHULTZ | Rutaceae Bilva ©® 1
4. Ficus infectoria SENSU ROXB. Moraceae White Country Fig PJ8.]
5. Acacia ferrugenia DC. and Mimosaceae Shami §nl
Prosopis cineraria (L.) DRUCE
6. Tamarindus indica L. Caesalpiniaceae | Tamarind okt 7
Ficus religiosa L. Moraceae Peepal Cg. 5
8. Albizia amara (ROXB.) BOIVIN Mimosaceae Krishna Shirish Zhd®h 3
9. Cassia fistula L. Caesalpiniaceae | Indian Laburnum PP 3
10. Ficus racemosa L. Moraceae Cluster Fig Cw 3
11. Alangium salvifolium (L.F.) WANG. Alangiaceae Sage leaved CAPAEA™ 2
Alangium
12. Ficus microcarpa L.F. Moraceae Small leaved Fig 1£240 2
13. Phoenix sylvestris ROXB. Arecaceae Country Date FZ®k 2
Palm
14. Madhuca longifolia (KOEN.) MACLER Sapotaceae Mahua E¥ 2
15. Thespesia populnea (L.) SOL.EX. CORREA Malvaceae Indian Tulip Tree SHUAJ 2
16. Mangifera indica Linn. Anacardiaceae Mango aipay 2
17. Cordia obliqgue WILLD. Boraginaceae Indian Cherry Z 1
18. Zizyphus mauritiana LAM. Rhamnaceae Indian Jujube J®a 1
19. Diospyros montana ROXB. Ebenaceae Mountain dU%UAN 1
Persimmon
20. Ficus mysorensis Var. pubescens Moraceae Mysore Fig UEAE 1
21. Sterculia foetida L. Sterculiaceae Fetid Sterculia SRV 1
22. Arundo donax L. Poaceae Greater Reed Aok 1
23. Delonix elata (L.) GAMBLE Caesalpiniaceae | White Gulmohur 2AvEAGAAIAE 1
24. Diospyros melanoxylon ROXB. Ebenaceae Tendu VA¥g 1
25. Dodonea viscose (L.) JACQ. Sapindaceae Jamaica Sorrel, 8Azg 1
Hop Bush
26. Erythrina variegate L. Fabaceae Indian Coral tree chealit 1
27. | Syzygium cumini(L.) SKEELS Myrtaceae Jamun £Ag¥s 1
28. Terminalia arjuna (ROXB.) WIGHT & ARN Combretaceae Arjuna O/ hw 1
29. Erythroxylum monogynum ROXB. Erythroxylaceae | Bastard Sandal zhazAj 1
30. Lannea coromandelica (HOUTT.) MERRILL Anacardiaceae Jhingan Hralg 1
31. Nyctanthes arbor-tristis L. Oleaceae Night Jasmine ¥hjehv 1
32. Plumaria rubra L. Apocynaceae Temple Tree ZAaptU” 1
33. Holoptelia integrifolia Planch. Ulmaceae Tapasi VL 1
Total | 117
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The zone wise occurrence of culturally significant species is as below:

Table 1b: Zone wise occurrence of Culturally Significant Plant species and their sightings

Sl. Botanical Name No. of sightings Total
No. NED | ND |CD |SD |ED | ADD sightings
1. Azadirachta indica A. JUSS. 9 8 6 o 1 - 24
2. Ficus benghalensis L. 1 3 5 4 o 2 15
3. Aegle mormelos (L.) CORREA EX.SCHULTZ o 2 2 2 3 2 11
4. Ficus infectoria SENSU ROXB. 5 3 o 1 o -
5. Acacia ferrugenia DC. and 2 3 1 2 o -
Prosopis cineraria (L.) DRUCE
6. Tamarindus indica L. 2 3 2 o o - 7
7. Ficus religiosa L. o o 2 o 3 - 5
8. Albizia amara (ROXB.) BOIVIN 1 o 1 1 [o) - 3
9. Cassia fistula L. o o 1 1 1 - 3
10. Ficus racemosa L. o o 1 o 1 1 3
11. Alangium salvifolium (L.F.) WANG. o 2 o o [o) - 2
12. Ficus microcarpa L.F. o 1 o o 1 - 2
13. Phoenix sylvestris ROXB. 0 0 2 0 o - 2
14. Madhuca longifolia (KOEN.) MACLER o ) 0 2 0 - 2
15. Thespesia populnea (L.) SOL.EX. CORREA 0 o o 2 o - 2
16. Mangifera indica Linn. - - - - - 2 2
17. Cordia oblique WILLD. 1 0 0 0 o - 1
18. Zizyphus mauritiana LAM. 0 1 0 0 o - 1
19. Diospyros Montana ROXB. o o 1 o o - 1
20. Ficus mysorensis Var. Pubescens o o 1 o o - 1
21. Sterculia foetida L. o 0 1 ) o) - 1
22. Arundo donax L. o 0 ) 1 o) - 1
23. Delonix elata (L.) GAMBLE o o o 1 o) - 1
24. Diospyros melanoxylon ROXB. o 0 ) 1 o) - 1
25. Dodonea viscose (L.) JACQ. o o o 1 o) - 1
26. Erythrina variegate L. 0 0 0 1 o - 1
27. Syzygium cumini (L.) SKEELS o o o 1 ¢} - 1
28. Terminalia arjuna (ROXB.) WIGHT & ARN o] o] o] 1 o) - 1
29. Erythroxylum monogynum ROXB. 0 0 0 0 1 - 1
30. Lannea coromandelica (HOUTT.) MERRILL o o o o 1 - 1
31. Nyctanthes arbor-tristis L. o) ) ) ) 1 - 1
32. Plumaria rubra L. ) o) o) o) 1 - 1
33. Holoptelia integrifolia Planch. ) o) o) o) o 1 1
Total | 21 26 26 22 14 8 117

NED- North Eastern Dry Zone, ND-Northern Dry Zone, CD-Central Dry Zone, SD-Southern Dry Zone, ED-Eastern Dry
Zone.
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As can be seen from Table-1a, the present study has brought to light 117 Culturally
Significant Plants as recognized by the local communities. These plants represent the
depth and breadth of Cultural Significance associated with plants in the study region.
These 117 plants correspond to 33 plant species, of which 31 are trees, 1 is a shrub
and 1 is a reed. These 33 species thus constitute the representative diversity of
Culturally Significant Plants of the project area. Detailed examination of these

profiles reveals many interesting findings and some of which are presented below:

4.A.2 Culturally Significant Plants are quite diverse!

It is interesting to note that the plant species in Table-1a help construct a realistic
picture of the diversity and heterogeneity of Culturally Significant Plants considered
by local communities across Karnataka, as against a stereotypic version. The list also

points at many interesting elements associated with Culturally Significant Plants.

A cursory look at the tables informs us that, except for a few familiar plants such as
Neem, Bilva and Shami, most of the Culturally Significant Plants identified in the
present study are quite unfamiliar to the common people at large. In fact, this is one
of the major findings of the study, i.e., the study has added many new plant species

to the existing list of CS plants.

It is quite interesting to note that, as against the popular understanding which points
at Peepal tree as the common CSP, the present study has brought to light several
other plant species preferred in place of Peepal as ‘Culturally Significant’ plant. The
study has thus added many new plant species to the existing list of CSPs, hitherto
unheard of, and has enlarged the current understanding of venerated plants or

Culturally Significant Plants.
4.A.3 Zone wise diversity of Culturally Significant Plant species &Total Sightings

Another major finding from the present study lies with the distribution of CSPs in
different zones. It is interesting to note that the diversity of CSPs in one agro climatic

zone is quite unique and distinct from the diversity of CSPs found in another zone.

It was found that, of the five agro climatic zones, the

diversity of CSPs in Southern Dry zone (SD) is richer than | '20¢ 2: Zone wise diversity of CSP species
. i . ) Zone No. of CS Total No. of
in many other zones. It ranks first with 15 CSP species _ I
species sightings

while North Eastern Dry zone (NED) comes last with 7 ["ygp 7 1
CSP species. Central Dry zone (CD) with 13 species, | ND 9 26
Eastern Dry zone (SD) with 10 species and Northern Dry | €D 13 26
zone (ND) with 9 species follow in a descending order, | °° 15 22

ED 10 1
though. Additional search in select sites from Eastern 4

Addtl. 5 8
Dry zone, Southern Dry zone and Transition zone Total | 117
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brought to light 8 more plants corresponding to 5 plant species.

® No. of CSP species Total No. of sightings
26 26
271 22
15
13 14
10
9
7 8
J I 5
NED ND CD SD ED ADD

Fig.1. Number of Culturally Significant Plant species and Sightings in 5 Agro Climatic Zones

Likewise, the total number of sightings of Culturally Significant Plant species also
varies within an agro climatic zone. Northern Dry zone (ND) and Central Dry zone
(CD) lead the list with 26 sightings each. They are followed by SD, NED and ED zones
with 22, 21 and 14 sightings respectively. The zone wise diversity of CSP species with

their respective number of sightings is presented in Table-2 and Fig.1.
4.A.4 Prominent Culturally Significant Plant species in 5 Agro Climatic Zones

A critical look at the list brings out some surprising findings. Among the 33 species of
CSPs, Neem and Banyan occupy the top 2 positions as the most frequently sighted
CSPs, with 24 and 15 sightings respectively. Likewise, Bilva, White Country Fig, Shami
complex and Tamarind are the next 4 toppers with >5 sightings each. Among these,
White Country Fig is a surprising inclusion which ranks fourth with 9 sightings. This

species is generally not heard of as a CSP and hence makes a significant addition.

Another surprise is with the Peepal tree. This popular Culturally Significant Plant
occupies 7™ place with just 5 sightings. Likewise, Krishna Shirish and Indian

Laburnum respectively occupy 8" and 9" positions in the list, with 3 sightings each.

However, for the sake of better understanding, if we were to keep aside for a while
these two species, and consider the other 3 species of Figs which appear next in the
list (Small leaved Fig, Mysore Fig and Cluster Fig), and consider them as a species
collective, then it occupies the 7™ place with 6 sightings and displaces Peepal.
Consequently, Krishna Shirish and Indian Laburnum would be pushed to 9" and 10"
positions respectively. With this altered ranking, the top 10 species across the zones

appear as below (Table-3)
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Table 3: Top 10 species of CSPs

No. of sightings Total
Culturally Significant Plant sightings
Neem (Azadirachta indica A. JUSS.) 9 8 6 o o 24
2. Banyan (Ficus benghalensis L.) 1 3 5 4 o 2 15
3. Bilva (Aegle mormelos (L.) CORREA EX. SCHULTZ) | o 2 2 2 3 2 11
4. White Country Fig (Ficus infectoria SENSU ROXB.) 5 3 o 1 o} o 9
5. Shami (Acacia ferrugenia DC.) 2 3 1 2 o o 8
6. Tamarind (Tamarindus indica L.) 2 3 2 o o [o) 7
7. Fig Complex (Atthi-Goni-Basari)* o 1 2 o 2 1 6
8. Peepal (Ficus religiosa L.) o o 2 o) 3 o 5
9. Krishna Shirish (Albizia amara [ROXB.] BOIVIN) 1 o) 1 1 o o) 3
10. Indian Laburnum (Cassia fistula L.) o [o) 1 1 1 [o) 3
* Fig Complex is made up of 3 Fig species: Ficus racemosa L., Ficus mysorensis Var. pubescens, & Ficus microcarpa L.F.

A relook at the top 10 species brings to light some more interesting findings. The

most interesting facet is the unique and distinct composition of CSP species in each

zone. It is interesting to note that, as one traverse from north downwards, i.e., from

North Eastern Dry zone towards Southern Dry zone, a select set of CSPs assume

prominence within the agro climatic zone. Such distinct assemblage of plant species

appears quite unique to the zone under question, since the species composition

does not extend to an adjoining zone. As one enters the next agro climatic zone, this

Fig.2: Top 10 species of CSPs in 5 Agro Climatic zones
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distinct set of species disappears while another set of species gains prominence. This
trend indicates that the predominance of a plant species remains confined to a zone

while the species composition changes gradually as one moves to the next zone.

Fig.2 illustrates this changing species composition across the 5 zones. Thus White
Country Fig, a predominant species in North Eastern Dry zone and Northern Dry
zone which records 5 and 3 sightings respectively, is absent in Central Dry zone and
Eastern Dry zone, while it records its re-appearance in Southern Dry zone by a
solitary tree. Similar is the situation with Neem. It records its presence in a
decreasing order in NED, ND, CD, SD and ED zones with 9, 8, 6, 0 and 1 sighting
respectively. On the contrary, predominance of Banyan is on the rise, as one
traverse from north downwards. From just one sighting in NED, Banyan records its
presence in an increasing order with 3, 5 and 4 sightings in ND, CD and SD zones
respectively. Banyan when compared to Neem, is frequently found in the

countryside especially in the central and southern parts of Karnataka.

The list also brings out some surprising additions to the prevailing understanding of
Cultural Significance associated with plants. One such surprising addition is the
Tamarind tree. Going by the popular belief among the people in the maidan area of
Karnataka, this tree is generally considered as the dwelling place of ghosts and
spirits, and hence not considered to be culturally significant when it comes to
veneration. However, the present study paints a completely different image of
Tamarind. The field data show that it is one among the top 10 Culturally Significant
Plants preferred by local communities, especially in NED, ND and CD zones. However

Tamarind did not record its cultural presence in SD and ED zones.

The zone specific species predominance continues with Shami and Bilva too. These
two species occupy the 4™ and 5™ positions among the most preferred CSP species.
Shami is a tree which is found dotted the countryside across northern Karnataka. It
is a practice among the farming community here to retain its saplings coming up
naturally on crop land bunds. The farming community often considers such saplings
as ready-to-recognise natural landmarks and makes use of them to realign the
boundary line of cultivation plots. This particular practice was commonly noticed
among the farmers in Gadag and Haveri districts. Further, whenever a Shami tree is
found growing along with a Neem tree, the farming communities would consider it a
good omen. Such tree pairs would be given special attention and care; sometimes
exclusive stone platform are built around them. However, in the context of the
present study, we considered only those Shami trees having unique and striking
cultural significance. It was found that shami was a preferred species in all the zones

except ED. It recorded 2, 3, 1, and 2 sightings respectively in NED, ND, CD and SD.
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Fig.3: Occurrence of Top 10 species of CSPs in 5 Agro Climatic Zones
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While Shami was naturally found in many places across northern Karnataka, Bilva
was generally confined to shrines and temple complexes in southern Karnataka,
which are associated with lord Shiva. Its presence was more frequent in the SD and
ED zones than in NED and CD zones, although it was not found in NED. Likewise
Peepal was confined to CD and ED zones, while it did not record its cultural

significance in NED, ND and SD zones.

It was found that the zone-wise presence of top 10 CSPs is not uniform. As can be
seen from Fig.3, CD is the most diverse zone with 9 of the top 10 CS species
represented. It is followed by ND with 7 CS species represented, while NED and SD

come next with 6 species. ED appears last with only 5 CS species represented.
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4.A.5 Culturally Significant Plants are quite singular in nature!

Besides the top 10 species, the list shows 4 other species with 2 occurrences each
and 16 other species with single occurrence each (Table-1a). It may be stated here
that, these 20 species are largely unfamiliar in the context of Cultural Significance
associated with plants. However, it is important to note that, the fact that, these are
unfamiliar lends a special position and hence attract attention, become distinct and

make interesting addition to the prevailing list of Culturally Significant Plants.

It is also to be noted here that, as one traverse from north downwards, i.e., from
NED zone towards SD zone, more and more distinct species, not reported earlier,
begin to join the list of CSPs. This is conspicuous with CD, SD and ED zones with 3, 7

and 4 unique species respectively, being added to the list.

Interestingly, all of these new additions record only single occurrence. It thus makes
us to state that such solitary occurrence of a plant species is an indication of its
uniqueness and brings out its irreplaceable Cultural Significance as attributed by
local communities. This particular finding is of great significance as this defies the
common understanding held by many, which indicates that, “Choice of a plant to

denote a cultural significance is only arbitrary”.

Noteworthy among such singular sightings are Indian Coral tree, Indian Tulip tree,
Temple Tree and Night Jasmine which are otherwise known for their attractive mass
flowering. Likewise, certain wild fruit trees including Jamun, Country Date Palm, Ber,
Indian Cherry, Tendu and Mountain Persimmon find a place in this list. Arjuna and
Mahua which are known for their Lofty stature also figure in the list. Likewise two
forest tree species, Fetid Sterculia and Jhingan are the surprising additions. A species
of reed, the Greater Reed is another significant addition. Equally interesting addition
is that of White Gulmohur, an exotic tree species. Bastard Sandal and Jamaica Sorrel,
the two bushy species commonly found in degraded and thorn forests are two more
surprising additions. All of this reconfirm: “Cultural significance ascertained to plants

extends much beyond ‘venerated trees’ generally found in temple premise”.

One more interesting finding needs to be mentioned here: Certain plant species
which are typically found in graveyards and wastelands and are therefore excluded
from an auspicious context were found to command their veneration at many sites
in the project area. Species such as Country Date palm, Bastard Sandal, Jamaica
Sorrel, and Sage leaved Alangium which are otherwise considered to cast bad omen,

are the ones considered benevolent, contrary to their common image.
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4.B  Multiple Manifestations of Cultural Significance of Plants

4.B.1 What makes a plant species Culturally Significant?

The present study has brought to light 117 different plants corresponding to 31
species, which are culturally significant, many of which are hitherto unknown. Going
by the uniqueness and distinctness of Cultural Significance attributed to a plant
species, these plants qualify to be considered as 117 distinct manifestations of

cultural significance showcased by different plants.

But, what makes only these 117 plants corresponding to 31 species, and not the
other hundreds of plant species found in the region, to be the true representatives of

cultural significance associated with plants?-becomes an intriguing question.

Let us try to find an answer to this question by first reviewing the range of cultural
significance as manifested in these plants. This would help us identify their ‘special’
features which may have served decisive in attributing a specific element of cultural

significance. Such analysis brings before us the following account.

Firstly, the range of cultural manifestations these plants anchor is quite astounding:
From being the seat of a village deity, to the seat of a clan deity; from being the

dwelling place of a spirit, to the seat of

A plant assumes a definite cultural significance when

ancestral souls; from being a venerated tree : ] -
a local community recognizes a specific cultural

next to the village shrine, to a memorial tree B A o A A s A e

planted next to the tomb of a community el aIEINE [V BRVE( VRN ToRT SRNel o] o Tale|WARETUTd s I

hero; from serving as a focal point for a chosen plant gets accepted as a Culturally Significant
7’

. . . . Plant by the community which then after treats it as
ritual, to an irreplaceable ingredient to [ L
its asset, and holds it in high esteem. When the focal

Saiel U BNC I VEI IR - SN €S plant dies due to some reason, the community

community shelter, to a temporary halting Faalcalsl=EN el EIaEEREE o] [T le Moy i SRCE g (R o e {-EH T Mg [

place on a pilgrim route; from being a [k place where the CS plant was growing when it

. . died. Thus the local community ensures continued
cultural asset of a village deity, to a key o .
availabilitv of the venerated plant for its use.

element in a cultural process; from being a

source material to carve the procession idol of a village deity or a temple care, to the
source of an irreplaceable offering to a village deity, ...thus goes the long list of
different elements of cultural significance as attributed to different plants by local
communities. Each one is striking, distinct and opens up an interesting dimension of

Cultural Significance associated with Plants.

Although the 117 individual manifestations of cultural significance are quite distinct,
they do share some commonalities, based on which these plants may be clustered
into the following 12 categories. This clustering will facilitate further data analysis

and logical comprehension of the findings.
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Table 4: Major forms of Cultural Significance associated with Plants

Cultural Significance assigned/recognized in a Plant

1. Seat of Village Deity

One of the predominant forms of cultural significance associated with
plants. A particular tree of the culturally significant species would be
identified to be the seat of the village deity. A platform or a shelter or a
shrine may be built around it based on the context.

2. Seat of Clan Deity of a
particular community

Another predominant form of cultural significance associated with plants.
A particular species of tree considered by a local community to be the seat
of its Clan deity. The tree commands reverence by its members.

3. Seat of Consorts and
Accomplices of Deities

Another form of cultural significance associated with plants. A particular
plant species growing in the premises of a village shrine or in the village
grove next to the shrine, would be considered to be the seat of a consort /
accomplices of a village deity. The plant commands reverence.

4. Seat of Farming Deity

Another form of cultural significance noticed with plants. The plant or tree
of the farming deity is usually seen amidst the farm lands. The farming
communities venerate the tree during different occasions of farming
operations. The farming deity and the chosen tree to be its seat vary with
the communities.

5. Seat of Vocation/
Profession related Deity

This form of cultural significance would be recognized by the local
communities which practice traditional professions-toddy tapping, wood
carving, and mud burrowing and such. A particular tree is recognized by
them to be the seat of the deity/lord who administers/ governs the
Profession. Members of the community, venerate the chosen tree.

6. Seat of Guardian
Deity/ Healing Deity/

Wish fulfilling Deity

Based on the context, different tree species would be recognised as the
seats of different Guardian deities, which safeguard and protect the
communities’ or the village, the communities, believe.

7. Seat of Spirits & Souls
of Ancestor/ Community
Hero/Cultural personality

Based on the context, different tree species would be recognised as the
seats of the Community ancestors/ Community heroes. Members of the
particular community perform puja and make offerings to the tree.

8. Focal Point of a Puja/
Ritual/ Festival/ Cultural
process

This form of cultural significance is quite context specific; certain plant
species become significant when a specific element worthy of veneration is
recognized in it. Soon the plant becomes the centre of attraction of a ritual.

9. Memorial Tree

A tree which is planted in memory of a local personality; a tree which is
supposed to have been planted by a local ruler/ king; a tree which is
supposed to have been associated with a historical / cultural event.

10. Landmark Tree

A tree found growing in a strategic location which eventually becomes a
landmark / identification mark because of its exquisite features.

11. Socio-cultural venue
in the village

A tree found in a strategic location of the village and remains accessible to
everybody. It is usually majestic looking, gigantic and offers shade.

12. Source of
irreplaceable ingredients
for ritual and customary
observances

This is another form of cultural significance associated with plants; the focal
plant species commands its reverence due to its irreplaceable value in a

ritual or customary observance in a community context.
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This diverse range of Cultural Significance is quite interesting. It is important to note
that, similar kinds of Cultural Significance with plants have been reported from other
parts too. For instance Dafni et.al., (2006) report 10 tree species which are
considered as the preferred places in northern Israel for performing the rites of
passage. In another study, Dafni (2007a) identifies 25 types of Cultural Significance
associated with plants in different villages of the Middle East. Noteworthy among
such types were: plants being the religious meeting places, pilgrimage gathering
sites, places for passing judgment, hub of rituals and religious ceremonies, source of
ingredients for daily rituals, places of performing rites of passage, wish fulfilling
trees. Likewise, in a study from south west China, Staub et.al.(2011) report 17 plant

species used as the source of incense for worshipping and performing the rituals

Likewise, some illustrations from the recent studies from within the country are
interesting: 20 totemic plants regarded as ‘the group’s identity’, by 5 tribes of West
Bengal as reported by Deb and Malhotra (2001); thirty six plant species of cultural
significance found in the temple yards of Orissa, as reported by, Mohanty et.al.
(1997), which includes 19 plant species for performing rituals, 7 plant species for
making ritual fire, and 10 plant species as the dwelling places of village deities; sixty
plant species being considered as ‘Sthalavrikshas’ in 201 groves of Kanyakumari
district of Tamil Nadu as reported by Sukumaran & Raj (2008); thirty plant species
used in the rituals by the Mising tribe of Assam, as reported by Sharma & Pegu
(2011); Seventy five tree species retained as ‘Sthalavrikshas’ across 1165 village

shrines in Tamil Nadu, as reported by Gunasekaran & Balasubramanian (2012).

All of these bring before us a wide range of plants recognised ‘Culturally Significant’,

however, the question What makes a plant culturally significant? —is still unresolved.
4.B.2 Is Cultural Significance synonymous to Puja & Venerated Status of a plant?

‘Sacred tree’ or ‘Venerated tree’, is not the sole form of cultural significance

associated with plants - is another major finding from the present study.

While the prevailing understanding of ‘Culturally Significant Plant’ readily equates it
with a sacred plant or a temple tree, to which the local communities perform puja
and make offerings, it is interesting to note that the present study has brought to
light the prevalence of different forms of cultural significance associated with plants,

much beyond the stereotypical understanding of ‘sacred tree’ or ‘venerated tree’.

It was found that, at least 20 different kinds of cultural significance were
associated with plants in the study area. However to make a logical comprehension,
these different kinds of cultural significance may be grouped under 12 different

categories as above. The Zone wise representation of thel2 categories is as below.
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Table s5: Different manifestations of Cultural Significance sighted

Cultural Significance assigned/recognized No. of Occurrence Hotsl
in the Plant sightings

1. Seat of the Clan Deity 6 4 6 3 5 3 27

2. Seat of the Village Deity 3 4 5 3 o) o) 15

3. Seat of the Guardian Deity/Healing Deity/ 2 4 5 3 1 4 19
Wish fulfilling Deity

4. Seat of the Farming Deity 1 2 o 2 1 ) 6

5. Seat of Consort & Accomplice of Deities 0 3 1 o o) o) 4

6. Seat of family profession/ vocation o) o) 1 1 o) o) 2

related Deity

7. Seat of souls of Ancestors/ Community 4 3 o o o) o) 7
Hero/ / Cultural personality

8. Memorial Tree 1 1 1 o] o} o} 3
9. Landmark Tree ) 1 0 0 1 o) 2
10. Focal Point of a Community Ritual/ Puja 4 3 3 4 1 o) 15
11. Socio-cultural venue in the village 1 1 1 6 2 0 11
12. Source of principal ingredients for Ritual 1 1 3 6 4 3 18
Grand Total 23 27 26 28 15 10 129

4.B.3 Predominant forms of Cultural Significance attributed to plants

As may be seen from table 5 above, of the 12 forms of cultural significance, 5
specific forms were found more frequently than others. The top 5 forms of cultural

significance observed during the study are:

a) Plants being the Seat of Clan deities-with 27 sightings

b) Plants being the Seat of Guardian/Healing deities-with 19 sightings

c) Plants being the Source of Ingredients for different rituals-with 18 sightings
d) Seat of Village deities-with 15 sightings

e) Plants being the Focal point of Community Rituals-with 15 sightings

It is interesting to note that, despite being found on community land and qualify to
be termed as ‘Cultural assets of a village’ not all the CSPs found in the study area
were accessible to all. While some were meant for all the villagers, some had
restricted access. All the 12 forms of Cultural Significance are discussed in detail, as

below.
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4.C. Plants Being the Seat of Different Deities

It was found that, the local communities have established quite a wide variety of

affiliations with plants. The predominant form of Cultural Significance associated

with plants was in the form of plants being the dwelling places of different kinds of

deities, spirits and ancestral souls, and other cultural personalities. There were trees

associated with guardian & healing deities, and profession related deities. Among

these different forms, Plants being the seat of Clan deities were, more frequently

seen than the Plants being the seat of Village deities. It was interesting to note that

the former category recorded 27 sightings as compared to 15 sightings by the latter.

Equally interesting finding was with, Plants being the seat of Guardian deities which

recorded 19 sightings.

Seat of Clan deities: Altogether 27

sightings were recorded in this
category. Fourteen plant species
were found to be preferred as the
seat of Clan deities, of which Neem
appears to be the most preferred
choice with 6 sightings, followed by
Shami and Tamarind with 3 sightings
each. Similarly, Banyan, Krishna
Shirish and Bilva are the other
species in the order of preference
with 2 sightings each. Additionally,
Country Date, White Gulmohur
Jhingan, Night Jasmine, Small leaved
Fig, White Country Fig and Cluster
Fig were also found to be the seats

of Clan Deities with single sightings.

At least 8 communities were found
to have associated different trees
with their clan deities as their
dwelling places. This practice was
particularly noticed among
Chitragaara, Agasa and Uppara

communities at Kyathekere doddi
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Bilva: Seat of a local deity, Siddeshwara, an accomplice of Lord
Shiva. Tamaka, Kolar.

village, Panchamsaali community at Bhadrapur village, Kuruba community at Keroor

village, Beda community at Mayakonda village, Maadiga community at Bettada

Mallenahalli village and Kunchitiga community at Aladahalli and Karapura villages.
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Seat of Village deities: Altogether 15 sightings were recorded under this category.

Seven tree species were found to be venerated as the seat of Village deities. Of
these, Neem, Banyan, White Country Fig were the 3 most preferred species with 6, 3
and 2 sightings respectively. Besides, Mountain Persimmon, Mysore Fig, Country
date and Indian Tulip Tree were the other species, which recorded single sightings,
though.

It is quite interesting to infer
from the above that, the
species choice for associating
with village deities is less
diverse as compared to the
species choice for clan
deities. It was found that
fewer plant species were
preferred as the seats of
village deities as against
comparatively higher
number of species preferred

for clan deities.

The study showed that only 7
tree species were preferred
for the former, while 14 tree

species were being

venerated in the latter | ganyan: Seat of a local village deity. Villagers throng, perform puja and

category. make offerings to the tree giant during annual fair. Baaguvaala, Tumakuru.

It is interesting to note that, 11 among these 14 species are unique and obligatory,
while 3 species (Neem, Banyan, and White Country Fig) were facultative in nature,
i.e., they were also found to be preferred as the seats of village deities. It may be

thus argued that, a community’s bonding with a chosen plant as the seat of clan
, . ; ‘ T -

Mlysore Fig: The Tree in which village deity, Antharaghattamma resides, the villagers assert. Antharagatte, Kadur.

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - INDICUS a4



deities is quite distinct from the set of plants preferred for this purpose by other

communities in the same region.

Such distinct plants being the dwelling places of different village deities were sighted
at Vadagera, Googallu, Kenchaapura, Keroor, Mayakonda, Halkurike, Antharagatte,

Doddabala, Besagarahalli, and Lakshmidevarahalli villages.

Seat of Guardian & Healing deities: These trees were recorded at 19 sites. Ten tree

species were found to be preferred
by the local communities. Among
these, it is Banyan, White Country
Fig & Neem with 3 sightings each
and Mango with 2 sightings were
found to be somewhat frequent.
Likewise Tamarind, Mysore Fig, Ber,
Cluster Fig, Arjuna and Indian Tulip
Tree were also found though with

single sighting.

Trees being the dwelling places of
different Guardian/ Healing/ Wish
fulfilling deities as believed by local
communities to cure/heal various
diseases, fulfill their wishes and
protect them from the worldly
misery were sighted particularly at
Sirivara, Antharagatte, Adavi
Somapur, Nagasamudra, Tadas,
Bhadrapura, Baagavaala, Halkurike,
Kergodu, Matthithala and Bidare
villages, with additional sightings at

Ayanur and Sirsi.

Top: Hulidevaru, the Tiger God dwells in
the giant Mango tree, assert local villagers,
who propitiate it as a Guradian deity. Stone
figurine of tiger is installed in front of the
tree and a shelter is constructed over the
idol. Nirnalli, Sirsi.

Bottom: Arjuna: A healing deity resides in
the tree, villagers assert. People suffering
from skin infections perform puja and
make offerings to the tree to get cured.
Matthithala, Malavalli.




Seat of Consort & Accomplice of Village deities: Four tree species were found to be

preferred here. Tamarind, Banyan, Shami and Country Date Palm with single
sightings were recorded at Mayakonda, Tadas, Bhadrapur, Keroor and Halkurike

villages.

Dwelling place of Ancestral Souls and Community Heroes: Five tree species were

found to be preferred as the dwelling places of departed souls and spirits of
community ancestors, wise men and sages who once lived in the community. White
Country Fig and Shami recorded 2 sightings each while, Banyan, Tamarind and Indian
cherry were found associated with this cultural significance though with single
sighting. These trees were sighted at Thinthini, Sirivara, Bhadrapura, and Keroor

villages.

Shami tree and ‘Maasti’ stone: The Shami tree is considered the seat of the departed soul of a
local village lady called, /ttige Kariyamma who jumped into the funeral pyre of her husband, who
had died in a war, several decades ago. Subsequently, recognizing her benevolent deed, a
‘Maasti’ stone depicting her story was erected in her honour in the village. The lady in due course
was elevated to the status of a local deity by the villagers. Mayakonda, Davanagere.
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Seat of Farming & Profession related Deities: Likewise, 6 tree species were found

preferred as the seats of deities associated with farming. Sage Alangium with 2

sightings and Krishna  Shirish, P . L :
Banyan, Indian Laburnum, Jamaica e \ o
Sorrel, Bastard Sandal with single
sightings were found during the
study. In respect of the deities
associated with family professions, 2
tree species i.e., Indian Laburnum
and Indian tulip tree were being
considered as the seats of such
deities and  therefore  found
venerated. These trees were sighted

particularly at Kyathekere Doddi,
Suttakoti, Gollara Koppalu, Bettada |ngian Tulip Tree: Barbers believe that, a deity favouring their

Mallenahalli Ooganahalli and profession resides in this tree; they believe it is auspicious to
! ! tonsure the heads of devotees under the tree. Melukote, Mandya

Melukote villages.

4.D Plants associated with Non-Spiritual forms of Cultural Significance

The study also brought to light many culturally significant trees, which are not
necessarily associated with any deities or spiritual elements. Such trees, with an
altogether different manifestation of cultural significance, were however, found to

be important in local traditions. These were being manifested as below.

Memorial Trees: This was one of the

major forms of cultural affiliations of a
tree sans a deity. It was found in certain
villages, where specific trees were
retained in memory of historical and
cultural personalities of the community or
village. Three tree species were found to
be retained under this category. Neem

with 2 sightings, Banyan and Bilva with

single sighting were recorded. A giant

. . Banyan: Tree planted next to the tomb of a local ruler
Neem tree at Googallu village in NED was Madakari Nayaka, in his memory. Mayakonda.

being venerated, as a cultural landmark.
This tree was the place, the villagers assert, where the Kannada poet Allama Prabhu
of 12" century AD spent his days composing ‘Vachana’ (a form of philosophical
couplet). Likewise, a Bilva tree at Gavimatha village was found retained in memory

of poet Shadakshara deva of late 17" century AD.
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Likewise, 2 more trees were retained as memorial trees: In Mayakonda village of
Davanagere district, where the tomb of Madakari Nayaka, the ruler from the Nayak
dynasty of Chitradurga of 18" century AD is situated, a banyan tree is planted next
to the tomb, and local villagers believe that the departed soul of this ruler takes
shelter in this tree. Another identical example is with a Neem tree at Bhadrapur
village of Gadag district. This tree, assert the villagers, was used by the Maratha ruler
Shivaji of late 16™century, as the night shelter for his stallion when he visited this
village. Local communities consider these trees as the elements of socio-cultural

pride.

Landmark Trees: In some villages, the cultural affiliation was also seen in the form of

Landmark trees. Such trees were traditionally being used as landmarks. Four tree
species were associated with this form of Cultural Significance. A Banyan tree and a
Tamarind tree were being considered as the gateway to the village Tadas in Haveri
district; a Neem tree at Keroor village in Gadag district was used as flag post to hoist
the emblem flags of village shrine; a Peepal tree at Bidare village in Tumakuru

district was considered as the local benchmark to demarcate village boundary.

Plants being the focal point of Rituals & Customary observances: Twelve different

plant species were found to be serving this cultural need. Neem, Shami, and Peepal

appeared to be the popular choice with 2 sightings each. Additionally White Country

Fig, Small Leaved Fig, Bilva, White
Gulmohur, Jamun, Ber, Krishna
Shirish, Mahua and Indian Tulip
Tree were the other tree species
which recorded single sighting
though. These were in use as the
focal points of diverse rituals and
customary observances, ranging

from performing daily puja to a

special puja by the newlywed

couples; from making a routine

offering to a ritual sacrifice; from

being a temporary resting site for Ber tree: Hub of a community ritual during an annual fair. Devotees

pilgrims enroute their pilgrimage tie rags to its branches, and plead with the local deity Mallappa
! residing in it, to fulfill their desires. Kappatthagudda, Gadag.

to serving as a temporary hideout

for a village deity or its consort.

These trees were particularly sighted at Anthoor, Vadagera, Bhadrapura, Alur,
Pathrematti, Tanigekallu, Kerekodihalli, Bettada Mallenahalli, Kappattha gudda,

Melukote, Bidare, and Basavanapura villages.
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While specific trees were treated
as the focal points of different
rituals as stated above, certain
other trees were considered as
the hub of different cultural
activities. The study identified 8
tree species preferred for this
purpose. Neem, Bilva and Peepal
with 2 sightings each were the
preferred social venue. Likewise

Banyan, Shami, Mahua, Indian

Tulip tree and Jamaica Sorrel

were also recorded with single

sightings. These were particularly

i

i o0

Cluster Fig tree: Devotees offer puja to this tree in the premise of
Avadhoota matha, Paduvaarahalli, Mysore.

sighted at Vadagera, Bhadrapura, Halkurike,

Kerekodihalli, Gollara Koppalu, Ooganahalli, Melukote, Basavanapura, Karapura and

Dodda Belavangala villages.

Plants being the prime source of irreplaceable ingredients for village rituals: Eleven

species were preferred as the prime source of ingredients for village rituals in the

project area and hence were
considered special. These were:
Banyan, Neem, Bilva, Fetid
Sterculia, Tendu, Greater Reed,
Krishna Shirish, Mahua, Indian
Coral Tree, White Country fig,
and Cluster Fig. Of these, Bilva
appeared to be frequently used,
as it was recorded at 5 places,
while all others were sighted
once. The prime forms of
irreplaceable ritual ingredients

were as below.

Indian Coral Tree: Softwood exclusively used to carve procession
idol of village deity and other ritual material. Mirle, Mysore.

= Material for the offerings to a deity (Bilva, Neem, White Country Fig)

= Poles and thatching material for erecting shelter/ pandal during the rituals

(Banyan, Greater Reed, Cluster Fig, White Country Fig)

Oil/ Fuelwood for making the ritual fire (Krishna Shirish, Mahua)

= Ritual lamp post used during the procession of the deity (Tendu)

Heartwood for carving the procession idol (Fetid Sterculia and Indian Coral Tree)
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These trees were sighted at Vadagera, Adavi Somapura, Halkurike, Kalmaradi matha,

Belenahalli, Bettada Mallenahalli, Alur, Viadyanathapura, Gavimatha, Mirle, Bidare,

Kundur, Dodda Belavangala and Karaapura Villages.

Table 6 shows the consolidated list of plant species associated with different forms

of Cultural Significance.

Table 6: Species recurrence within a given form of Cultural Significance

Form of Cultural

Significance

No. of
Sightings

No. of
Species

Plant Species

Seat of Clan Deity 27 14 Neem(n=6), Shami(n=3), Tamarind(n=3), Krishna
Shirish (n=2), Banyan(n=2), Bilva(n=2), Country Date
palm, Night Jasmine, White Gulmohur, Jhingan, Small
leaved Fig, White Country Fig, Cluster Fig, Tapasi

Seat of Guardian/ Healing / 19 10 Banyan(n=5), White Country Fig(n=3), Neem(n=3),

Wish fulfilling Deity Mango(n=2), Ber, Tamarind, Mysore Fig, Cluster Fig,
Arjuna, Indian Tulip Tree

Source of ingredients for 18 11 Bilva (n=7), Cluster Fig (n=2), White Country Fig,

Community Rituals Banyan, Fetid Sterculia, Neem, Tendu, Greater Reed,
Krishna Shirish, Indian Coral Tree, Mahua

Seat of Village Deity 15 7 Neem(n=6), Banyan(n=3),White Country Fig (n=2),
Country Date Palm, Mountain Persimmon, Mysore
Fig, Indian Tulip tree

Focal point of Rituals & 15 12 Neem(n=2), Shami(n=2), Peepal(n=2), White Country

Customary observances Fig, Small Leaved Fig, Bilva, White Gulmohur,
Jamun, Ber, Indian Tulip Tree, Krishna Shirish, Mahua

Socio-Cultural venue 11 8 Neem(n=2), Bilva(n=2), Peepal(n=2), Banyan, Shami,
Mahua, Indian Tulip tree, Jamaica Sorrel

Seat of Farming Deity 7 6 Sage Alangium(n=2), Krishna Shirish, Banyan, Indian
Laburnum, Jamaica Sorrel, Bastard Sandal

Seat of Ancestral Souls 7 5 White Country Fig(n=2), Shami(n=2), Banyan,

and Spirits Tamarind, Indian Cherry

Seat of Consort or 4 4 Tamarind, Banyan, Neem, Country Date Palm

Accomplice of a Deitiy

Memorial tree 3 3 Neem,, Banyan, Bilva

Landmark tree 2 2 Banyan, Tamarind

Seat of Profession specific 2 2 Indian Laburnum, Indian Tulip Tree

Deity

Names in bold indicate that, the plant represents more than one kind of cultural significance, in its location.
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4.E Species Choice for a Specific element of Cultural Significance

4.E.1 Attributes of a Plant species associated with a specific form of Cultural

Significance

It is quite evident from the above that, local communities have exercised some
intelligent criteria to recognise and accept a particular plant species as the champion
representing a certain Cultural significance in any given cultural context. It is to be
noted that, any random plant available in the vicinity was not arbitrarily chosen to
address the cultural significance under question, is the finding from the study. Plants
identified as culturally significant under any category, are the specific choices
exercised by the local communities, the study ascertained. This was evident in the
case of trees being the dwelling place of different local deities. It was found that
only select species were chosen to represent a specific kind of cultural significance.
It is however not clear, as to how only a specific plant species is chosen for the
purpose. It is quite a puzzle, whether or not some attribute in a culturally significant
plant is recognised by local communities, though implicitly, as a qualifier or decisive

element in order to get selected to represent a specific form of cultural significance.

It was observed that, not all CSPs were chosen to be the dwelling places of village
deities, how much ever the species is considered culturally important. This was quite
evident with Bilva tree. This species, which is one of the most preferred choices as a
source of irreplaceable ritual ingredient (in the form of leaves, nibbles and tender
shoots for the offering) was not considered as the seat of any village deity. Its only
exceptional occurrence was with a clan deity at Tamaka in ED. Likewise, another
popular CSP, the Peepal tree, was not at all a choice as the seat of village deity or a
clan deity. Its cultural significance was however limited to it being a focal point of
customary observance or landmark tree or social venue, although the popular belief
elsewhere associates it as a dwelling place of lord Ashwathanarayana. It was quite
surprising to find that no significant village fair, community ritual, or festival was

exclusively associated with Peepal tree among any community in the project area.

This obligatory species choice embodying a particular cultural significance was also
reflected with other manifestations of cultural significance. It was observed that,
only 2 tree species were preferred as the source of heartwood to carve out the
procession idols of village deities. These were Fetid Sterculia (Sterculia foetida L.)
and Indian Coral tree (Erythrina variegata L.). It was observed that these two species
were not chosen arbitrarily by local communities, although community elders
asserted that, it was nothing but an age old practice, to use the heartwood of that
tree species only and they believed that, the deity had instructed them to do so.

However the answer was not so convincing.
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However, it is logical to expect that, these two trees with the softwood were the
obvious choice for meeting the needs. It is nothing more than an intelligent strategy
that encapsulates communities’ traditional knowledge (related to timber and wood
for carving) and transmits the same in the form of an annual ritual of bringing the

wood of these two tree species from the forest for carving out the procession idols.

Another interesting finding related to species choice was with the plants associated
with Guardian deities, and with the plants having medicinal virtues being venerated.
It was found that, 9 different tree species were associated with Guardian or Healing
or Wish fulfilling deities and were eventually found venerated. These include: White
Country Fig, Tamarind, Banyan, Neem, Ber, Mysore Fig, Cluster Fig, Arjuna, and
Indian Tulip Tree. It is interesting to note that, excepting Neem and Arjuna, other
species as above are not familiar for their striking medicinal virtues. However, it was
noticed that, the local communities believed that, some healing deity resides in
these trees who is benevolent to them, and which is why they experienced the
healing properties. Having been benefitted, the local communities transform their
indebtedness to the benevolent trees by paying obeisance and making offerings; in
due course, when the word had spread, other community members too would begin
performing puja, make a wish, tie a rag or thread to the trunk of the focal tree, plead

with the residing deity for their wellbeing. A community practice takes shape slowly.

Certain trees with exquisite medicinal virtues and magical healing powers were
found elevated to the status of venerated tree which is quite restricted only to that

particular tree and not to other trees of the same species in the vicinity.

Assigning such cultural significance to select trees whose benevolence was noticed,
was conspicuous in select villages. These trees were found to have been selectively
chosen by the local communities, to be the seats of different healing deities in the
respective regions, owing to the trees’ unique healing powers. Such trees were the
focus of community attention, where devotees throng in large numbers to perform
puja, make offerings. Noteworthy among such healing trees attracting large
gatherings were found with: the Arjuna tree at Matthithala, Mysore Fig tree at
Antharagatte, Neem tree at Halkurike and Nagasamudra, Banyan tree at Adavi

Somapur, White Country Fig tree at Tadas and Indian Tulip tree at Kergodu.
4.E.2 Multiple Significance V/s Singular Significance: Popularity Index of CSPs

Which is the most preferred plant species to anchor a cultural significance?-is one
guestion worth probing. Table 8 shows a list of most preferred tree species for
different cultural significance elements. It may be treated as the popularity index of
different plant species in the context of different forms of cultural significance. A

quick look at the table brings out the following points.
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Neem appears to be the most popular and culturally resilient species. Its popularity
reflects in the multiplicity of cultural attributes it is associated with. It is found to
associate with 10 different forms of cultural significances: It serves as the seat of
Village deity, Clan deity, Consort or accomplice of a deity, Healing deity, and
dwelling place of ancestral souls. It is also the Focal point of village rituals; it is a
Memorial tree, and Landmark tree, it is the Socio-Cultural venue and a source of

ingredients for village rituals too.

Likewise, Banyan is the equally best choice which reflects 10 attributes of Cultural
Significance, which reflects all the attributes as above, except as the Focal point of

rituals. However, Banyan unlike Neem, serves as the seat of a farming deity.

Table 7: Extent of Preference of a CSP (as No. of occurrence) for different attributes of CS

Culturally Category of Cultural Significance* CS categories
Significant Plant represented
6 |12 |- |-|3]2]2]|2]12 2 1 10
Banyan 3 (2|2 |2 |- |3 ]2]-|2]|2 |2 |12 10
White Country Fig 2 |2 |- |- ]-|312/2]-/|- |- |2 6
Tamarind -3 |2-|-|2|2]|-]-]2 -- == 5
Bilva — 2 - - -]-|-12]2]- |2 5 5
Indian Tulip Tree 1 |- - -2 |- |2 |- |- |12 1 5
Shami -3 - |-|-|-12]2]-1]- |12 - 4
Krishna Shirish 2 A= |==al=]= = |a 4
CountryDatePalm |2 |2 |2 |- |- |-|-|-|- |- |- |- 3
Peepal =~ == - =22 |2 |- 3
Indian Laburnum S I T AT I I D U R R >
White Gulmohur -2 |- - - -|-faf-]- |- [- 2
Small leaved Fig N I T RTINS S IS 2
Mysore Fig G N R IS (S ISR I T IR IR (RS IS S I 2
Cluster Fig S e ' e I R i [ R R T >

* for the type of cultural significance, refer to Table-4

While the popularity index points at select tree species being more resilient than
others, it also indicates that such species are widely accepted to be the choice
species for representing certain forms of cultural significance. The table above
points at certain tree species being less resilient, as they represent only select few
elements of cultural significance, which thereby makes them quite unique. Such less
resilient species remain restricted to one or two places. Table 1b enlists 17 such
unique species, which indirectly tell that, species choice is quite a region specific and

context specific phenomenon which cannot be applied to different regions.
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4.E.3 Zone wise frequency of occurrence of CSPs under different forms of

Cultural Significance

Zone wise frequency of occurrence of plant species under different forms of cultural

significance is as below.

Table 8: Zone wise frequency of Occurrence of CSPs under different forms of Cultural Significance

Cultural NED (\[») Ccb SD ED ADD
Significance
Seat of Village | White Country | White Banyan, Neem, | Indian Tulip
Deity Fig, Neem, | Country Fig, | Mysore Fig | tree, Banyan, | -------- | -=------
Neem Neem, Neem, | Country Date, | Banyan, Neem
Neem Mountain
Persimmon
Seat of Clan White Country | Tamarind, Neem, Neem, | Shami, Banyan | Bilva, Bilva | Cluster Fig,
Deity Fig, Neem, | Tamarind, Krishna Shirish, | White Jhingan, Tapasi,
Neem, Neem, | Neem, Shami Country | Gulmohur Small leaved | Bilva
Shirish, Shami | Banyan Date Palm Fig,  Night
Tamarind Jasmine,
Seat of Consort Banyan, Tamarind
or Accomplice | -------- Tamarind, | | eeeeee e e
of Deities Neem
Seat of Farming Sage Banyan, Indian | Bastard
Deity |- Alangium, | -------- Laburnum, Sandal | --------
Sage Jamaica Sorrel
Alangium
Seat of Indian
Profession | -------- | aeeeeeee Laburnum | ---eee- s | e
specific Deity
Seat of White Country | Banyan, Banyan, Arjuna, Indian | Neem Mango,
Guardian/ Fig, Tamarind | White Banyan, Neem, | Tulip Tree, Mango,
Healing /Wish Country Fig, | Mysore Fig, | White Country Banyan,
fulfilling Deities Neem, Ber Cluster Fig Fig Banyan
Seat of Banyan, Indian | Shami, White | Banyan
Ancestral Souls | Cherry, White | CountryFig | | === | eeeeeeee e
and Spirits Country  Fig
Neem
Focal point of White Country | Shami, Bilva, Peepal, | Shami, White | Peepal Cluster Fig
Rituals and Fig, Neem, | Neem, Small | Neem, Gulmohur,
Customary Shami, Neem | Leaved Fig Jamun, Indian
observances Tulip Tree
Memorial trees | Tamarind, Neem Banyan | ---eeem | e
Landmark tree | -------- Shami | - e Peepal
Socio-Cultural Neem Bilva Peepal Mahua, Mahua | Peepal
Venue [
Source of Bilva Fetid Sterculia, | Tendu, Bilva, | Cluster Fig, | Cluster Fig,
ingredients for | -------- Neem, Bilva Greater Reed, | Bilva, Indian | Bilva, Bilva
Rituals Bilva, Krishna | Laburnum,
Shirish, Indian | Temple tree
Coral Tree

Plant names shown in bold above indicate that, the plant simultaneously represents more than one kind of cultural
significance, where it is located. Repeated entries indicate as many occurrences by that plant.
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4.E.4 Species Choice for non-deity forms and attributes of Cultural Significance

It was found that certain trees were considered special by the virtue of their
association with a cultural or historical personality. Noteworthy among such select
trees were: the Banyan tree planted next to the tomb of Madakari Nayaka, the local
chieftain from the dynasty of Chitradurga rulers, at Mayakonda village; a clump of
Banyan tree supposed to have been planted by the same ruler at Medakerammana
katte village; a huge Neem tree at Googallu village, which is claimed to be the
embodiment of poet Allama Prabhu of the medieval period; another Neem tree at
Bhadrapur village, which is associated with the Maratha ruler Shivaji of the Mughal

period.

Another reason for assigning a special cultural significance to a plant lies in its
unique morphological features and botanical rarity, which lend a distinct identity.
Such morphological variations are quite rare and would readily attract one’s
attention. Noteworthy among such plants with distinct identity are the Bilva tree at

Gavimatha village, whose leaves are unifoliate unlike the regular trifoliate leaves.

Special decorative shield of betel leaves for affixing
to the main entrance of the deity’s seat.
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5. PROBING FURTHER

A gigantic Shami tree, believed to be the seat of a local deity. Stone platform and a
small shrine built around its base, facilitate puja performance. Veneration of Shami
tree is quite a common sight in northern Karnataka. Sirivara, Rayachuru.




hile the data analysis has brought to light many interesting findings
related to CSPs, it has also opened up many interesting and complex
questions with no answers readily available. These open ended questions
eventually trigger further probing and contemplation in their attempt to find certain

answers. Presented below are some such interesting pointers for reflection.
5.1 Six different species of the genus Ficus

One of the striking observations is the reliance of local communities on multiple
species of Ficus, as their choice of CSP among the 33 species of CSPs. The study
brought to light different kinds of cultural significance attributed to 6 species of
Ficus. They are: Banyan (Ficus benghalensis L.), Mysore Fig, (Ficus mysorensis Var.
pubescens), Cluster Fig (Ficus racemosa L.), White Country Fig (Ficus microcarpa L.F.),

Small leaved Fig (Ficus infectoria SENSU ROXB), and Peepal (Ficus religiosa L.)

While the common understanding readily points at Peepal (Ficus religiosa L.) as the
predominant CS species, the present study however brings to light an altogether

different picture.

Peepal is a majestic tree generally seen near the village shrines or at village entrance
almost across southern Karnataka. Such trees swaying their young shoots with a
murmur at the slightest breeze make a familiar sight in the rustic surroundings.
Despite such common presence, it was surprising to find that no village deity was
associated with this tree in the study sites. However the popular belief, which seems
to have been influenced by the vaishnavite traditions, relates this tree to lord
‘Ashwatthanarayana’, which is not a deity rooted in local traditions. Although this
tree was found in the southern parts of the project area (SD and ED), it was found to
be treated more as a community platform or a landmark tree, than as a dwelling
place of a local deity. We did not come across Peepal being the seat of any major
local deity anywhere in the study region nor was it associated with any community

specific ritual or an annual fair.

On the contrary, many village deities were predominantly associated with Banyan
tree (Ficus benghalensis L.). The deity “Pataladamma” for instance, is closely
associated with it whose name originates from the word Aala, the Kannada name for
Banyan. The name “Pataaladamma” literally means ‘fierceful deity dwelling in a
Banyan Tree’. Likewise, Banyan was found associated with 12 different local deities.

It was also found to be the source of many irreplaceable ritual ingredients.

Likewise, another local deity called “Gonimaradamma” is named after Gonimara,
the Kannada name of Mysore Fig (Ficus mysorensis Var. pubescens). The name

Gonimaradamma literally means, “Mother goddess seated in Gonimara”. Similarly, it
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was found that other species of Ficus were either considered as the seats of local
deities, or focal points of community observances. In certain cases the cultural
significance ascertained to a Ficus tree was due to the fact that it was the cardinal

source of irreplaceable ingredient for a ritual performance.

Special mention should be made about Cluster Fig (Ficus racemosa L.), which is
considered a CSP by the local communities in many villages of Tumakuru district.
Fresh twigs of this tree are preferred as an irreplaceable ingredient for performing
puberty related rituals particularly among the Tigala community. When a girl in this
community attains puberty, the leafy shoots of Cluster Fig are invariably brought to
erect a temporary hut or a thatched cabin in which the girl is expected to stay for
three days as a part of the puberty rituals observed among this community. Since
the ritual would remain incomplete in the absence of erecting this make-shift cabin
using Cluster Fig branches, this community takes extra care to protect this tree in
the village vicinity. Such irreplaceable role assigned to it, establishes its salient
cultural significance, which in turn ensures its protection. Likewise, branches of this
tree are brought by the bride’s maternal uncle for the marriage rituals. This practice

is also observed among other communities in the transition zone of Karnataka.

Similarly, White Country Fig (Ficus infectoria SENSU ROXB.) and Small leaved Fig
(Ficus microcarpa L.F.) trees were considered the seats of local deities while in some
cases were also regarded as wish fulfilling trees with magical powers. Likewise
different Ficus trees were found to be regarded as focal points of different local
festival, fairs and rituals in many sites. Thus it seems that the common practice of
circumambulation around a Peepal tree is more of a blindly copied practice, than an
observance rooted in an indigenous tradition. It was also found that while several
community specific rituals were centered on all other species of Ficus, surprisingly,

no single example of community originated ritual was associated with Peepal tree.
5.2  Banyan v/s Peepal

The popularity index of the CSPs, (based on the number of attributes of Cultural
Significance a tree is associated with), throws open a completely different picture of
CSPs. As against the common understanding, which readily recognizes Peepal as the
popular CSP, the local communities in the project sites have a different choice
altogether, the findings indicate. Among the 33 species of CSPs, 11 were found to
anchor more than 3 attributes of cultural significance, and Banyan occupies the top
position in this Popularity index, while Peepal occupies the last position. Banyan
appears to be the most preferred choice as it was found to anchor 10 out of 12
attributes of the cultural significance. It was surprising to note that only 3 attributes

of cultural significance were associated with Peepal.
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Similar to Banyan, Neem also anchors 10 attributes of cultural significance. It was
followed by White Country Fig in 2™ place with 6 attributes, while Tamarind and
Bilva take the 3™ place with 5 attributes each. Shami, Ficus Complex, Indian Tulip

tree and Krishna Shirish, occupy the 4™ place with 4 attributes each.
5.3 Bilva & Shami: Regional counterpart species of CSPs?

Another interesting element was associated with Shami trees. Two distinctly
different tree species were found to be considered as Banni in the project area, the
study indicated. One is Acacia ferrugenia DC. in the southern parts of Karnataka
while Prosopis cineraria (L.) DRUCE is the other species in the northern parts of
Karnataka. Both species belonging to two distinctly different genera were being

identified with a single ‘cultural name’.

A still more interesting trend appears to exist with these two trees, the findings
suggest. Shami is a frequently seen species in NED and ND zones. However its
predominance gradually declines from NED downwards with 3, 1 and 2 sightings in
ND, CD and SD respectively. On the contrary, predominance of Bilva gradually
increases, from NED downwards with 0, 2, 2, 2, 3 sightings in NED, ND, CD, SD and
ED respectively. This is almost the opposite of the sightings recorded by Shami. This
interesting finding makes us to ask: Are Shami and Bilva two counterpart species of

Culturally Significant Plants?

While Shami dominates northern Karnataka region, Bilva takes its place in southern
Karnataka. However, it is to be verified whether these two species represent an
identical set of cultural attributes, one in the north and the other in the south of

Karnataka.

SR R
o™\
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Shami: Villagers offer puja during Dusserah to this giant tree, which is believed
to be the seat of a community deity. Alur, Mandya.
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6. WHY ARE CSPs PROTECTED?

i - : 2 < YT
Platform built around Bilva trees in a natural population, on a piligrim ‘

route, which are venerated by the pilgrims enroute. Pathrematti, Haveri.




y virtue of being Culturally Significant, these plants enjoy an inherent
protected status. Being considered special, they are usually kept free from
any kind of anthropogenic pressures such as lopping, harvesting of leaves,
green shoots, brushwood, fruits and such produce. Logging or commercial harvest of

any produce is usually discouraged. Thus the focal CSPs are well protected.

However, wherever a CSP is maintained as a source of certain ritual ingredient
(foliage, tender shoots, flower, fruit, seed, pole, wood), the prior identified produce
is allowed to harvested. It was noticed that, such plants receive regular attention

and management care by the local communities.

However, it was quite surprising to note that this special care and protected status
was limited only to the CSP under focus, which was not extended to other plants of
the same species. Thus it was possible to find a culturally significant plant in the
premises of a village shrine enjoying a protected status, while its fellow members in
the nearby field are subjected to lopping, cutting and such anthropogenic pressures
like any other common plant. Such contrasting scenario was seen particularly with
Peepal and Banyan trees. In this case, the focal CSPs of these two species were well
protected, while the other plants of the same species in the vicinity were treated as

good as any other fodder tree and were subjected to different degrees of lopping.

An explicit question was asked to the Knowledgeable Individuals in all the villages
during the field interviews, in order to find out the community’s rationale behind the

selective protected status extended to the focal CSPs.

It is interesting to note from the responses obtained that, the decisive element
which lends a focal CSP its protected status, is inherently associated with the
element that lends it the CSP status, i.e., a striking element of Cultural Significance
identified in a CSP, is the decisive element that bestows it the protected status.
Presented below is the range of responses identified by the villagers, as the rationale

behind extending the protected status to a CSP, in the respective villages.

Plant species Village Reason/Rationale behind protecting the CSP

WROT, 33 RT3 RFH BETRTTR, TR Tosd TO0RRD (MOFHIT Bedhsd ToK)
UEAE CAvgWm UhizAavAill Ezg® £ 1zA%-DzjAz PrAili@i¢ce.

D® WAWE F 2igal aitghtg 2MoAil | 2AC (PE A, Pm)AIA 8%—iz.

8.] wAWE F 2igal aitghtg 2loAil | 2iAC (PEA, Pm)AIA 8%—iz.

8.] aqUAgh aloz Dagtz°z. H£ J A elwAilag aiziayyd £qAiliva,
ha) aqUAgh F 2igz 8% HJ£ 2AdiUvA 8U°jAilva,

8.] aqUigh HJ£ ¥wAi£8g 2izi2Ail @AzgP F 2igz /¥ “"APA “"APA
§al 1jaig Ezg® 8ol 2i9AAPAY Egi@izjAz; §ol ©§ 2iAg® EzA “"APA
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8.] 1jaig avPAg _2lizAAilz2g 2izia alvi day vU_i2 QAIRUYVA F
algzrAil A £gAiliva. »AUAV F 2ig2£ll G1PEArzAg.

8.] 1jajg UAajizAavAiiAz ¥AeP2iWA F 2igz° £ AiiAVZAY%AS EACP.

ha 1jaig Fgt zA2g “Aik Ez; Ezk zA2g Vg Ej CAVAg; PrAil@.

A2 1jaig G¥Ag NtAilag Piezia Zvah zA«AlM F 2igz° EgiavA8
£AOP. «hu @8UY%° F 2igz J U%EN ¥AeUAV 8% idlzjAz.

oit, 1jajg °AUA—Iv _2lizAAiRzRg _#AEz°zZl F 2ig2 +AEP _Ajz.

oit, n. Pgr Ulg KV 2iPY; vAAIRRL zA«<Aill F 2igz° £ Aiilvzi 2iPvAUz2gh
F 2igP ¥£e ,°1zg 2iPAUIVRAS £ACP EgidizjAz.

ke UAUI F .%z° CO®2L ¥k v¥_ i @iArzi ¥w C2iA2A_Ail° dfgh F
algz PuU Pivi _A2IE»PaAV "dE 2iAgiaizjAz.

ke UAU™T F algz° aigaia zA«Aill £ AiiAvgidizjAz.

D® Cg« ,EMik¥lg | F 2igz° ©i°Ail¥ziagh 2i 2AVzAEAS E£ACP EgidizjAz.

8.] vq., UAajziay Caig “fieglalzjAz.

D® vq. F aigal Hj£ ©AVeE£°zl ¥w 2ud2¢ edv 2iAgidizjAz.

oit, vq, UAURLE Ulr ©wg EglaizjAz.

oit, " zA¥Eg F 2lgz° U@ zA<Ailk EzAY: JAS £ACP EgidizjAz

RENEE) " zZA¥/EQ F »Az 22iF ajoighdEl F 2iAUd2AV @Azi @EAURAU E°Zz
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7. PROFILES OF PLANTS WITH CULTURAL SIGNIFICANCE
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7.1 Seat of Village Deity/ Consort-Accomplice of main Deity

Neem-Country Date Palm and Pleginamma:
Be)—Bse8enTT WeeR T a'?{erisaé

The tree is found in Halkurike village in Tiptur
taluk of Tumakuru district. It is considered the
seat of a local deity called Pleginamma,
obviously named after the epidemic Plague
which used to cause havoc during 1930s. It was

the belief among the community during the

yester years, which equated such epidemic to
be the furious consequence of the village
deity’s discontent on the erring villagers (in this
case, the village deity Kempamma, who is
otherwise very benevolent, transforms into
Pleginamma, her furious form and shows her
ire). Having seen the havoc, and mass death in
the village, the elders decided to perform
special puja to propitiate the deity, residing in
the Neem tree, the local people recollect.
Accordingly, the community elders performed
puja, offered its obeisance, made special
offerings to the deity residing in the tree and
prayed to forgive their mistakes. Soon, as if to

answer their pleas, the epidemic subsided.

That particular Neem tree, believed to be the
furious deity’s dwelling place, continues to
command reverence. It is interesting to note
that, the ritual, special puja and the deity’s
name as Pleginamma have survived till today,
despite the recurrence of Plague. Today, a
pucca shrine is built around the Neem tree,
with small idols of the deity kept at its base, to
which villagers perform puja and make

offerings. People carry back leafy shoots and

Neem tree in which the deity ‘Plegmma’ resides,

and Country date palm tree, the seat of its consort.

twigs of this tree as prasadam for use as medicine, only if the deity permits them to

do so.
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Beginning from first Friday after Ugaadi festival, the village celebrates a 5-fay fair in
the deity’s name, which is quite popular in the region. The deity’s idol is taken in a
procession, and when the drum beats and sound of the bells reached a peak, the
pujaari carrying the idol, who remains in a state of trance, climbs a tree of Country

Date Palm which is located in front of the shrine, and continues to dance.

Eventually, this tree is also revered and receives puja by the villagers. Today the
Neem tree is well maintained is quite gigantic and records a GBH of 360 cms and
~10m height.

Banni (Prosopis cineraria) and Yellamma: w&)_,‘ sle] 5333 053053‘%

This tree is located at Anthoor Benthoor village in Gadag taluk of Gadag district. It is

seen growing with a Neem tree.

Banni tree’s cultural significance is
generally recognized with its tender
shoot tips  which  constitute
necessary ritual ingredient for
exchanging on special occasions.
However, this tree as an exception

stands out, by being the seat of a

deity, called Yellamma. Eventually,
this tree is offered puja by the local
villagers. A platform is built around
the base of the tree. The practice of
performing puja to the tree is quite
an age old practice, the villagers
assert. Additionally it is a practice
during Navarathri, to exchange

tender leaves and shoot tips of this

tree amongst community members.

Neem-Banni complex and the shrine of the village deity, Yellamma

This tree also commands yet another

special attention in this region: Whenever a tree of Banni is found growing with a
Neem tree as its companion, villagers consider it a good omen and build platform
around such tree pair and protect it. It is quite common to find several young trees
of Banni coming up on the croplands in the region. Whenever such trees are found,
the villagers see to it that, a bund or a grid line is erected so as to separate it from
other cultivated portion of the land, as a result of which the trees get the required

protection. The tree records a GBH of 150 cm and height of ~12m.
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Neem and Dandina Durgamma 3¢5 3> wo@smn?ws@

The tree is found in Nagasamudra village in Gadag taluk of Gadag district.

The tree is considered as the seat of a local deity called Dandina Durgamma and is
particularly revered by Harini Shikari community, in this region. The community
members consider it as their deity, believe that she resides in this tree, and assert
that, this tree is their ‘community asset’, which was inherited from their ancestors at
least from a time as far as their memory goes back. They perform puja to the tree

regularly and make different offerings.

Despite being a community asset of Harini Shikari community, the tree and the deity
Dandina Durgamma are also revered in the surrounding villages. People throng this

place almost every day, perform puja and propitiate the deity. A special meal is

cooked, offered to the deity and
consumed as prasadam. Part of
the meal is distributed to other
devotees, while the unused

provisions are left with the

shrine. People carry back home
the leafy twigs of the tree as

prasadam after the puja.

Today, a stone platform is built
around the tree and a
temporary shelter is erected.
The Neem tree is well protected
and is free from any deformities;
it is maintained as a community

asset.

The tree is well grown and quite
conspicuous from a far off

distance in the arid landscape.

It records a GBH of 640 cms and

.'. \.-
N
\ ¥

/ L = 1 6
= | = ¢ N-) '

-
&

L)

~16m height. ﬁ’ vy,
! .«

Neem tree believed to be the seat of a deity Dandina Durgamma. A
platform and temporary shrine are built around its base.
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Multiple village Deities & Neem trees 3T HTned 2 M3 uwoﬁdwm:fo

This is an interesting case of a single tree species being considered as the seat of
multiple deities by different communities in one village. This interesting case is seen

with the Neem trees in Keroor village in Ranibennur taluk of Haveri district.

At least 7 illustrations of
Neem being considered as
the local deity’s dwelling
place, or a socio cultural
venue, are found at 7 sites
here. The deities believed
to be residing in these
trees by the villagers are:
Chowdamma, Baramappa,
Ooramma, Ajjayya,

Gaddadajja and Beerappa.

These trees are considered
important by villagers for
meeting their socio-
cultural needs. Instead of
solely depending on one
Neem tree, it looks like the
communities residing here,
have taken the initiative to
recognize their own tree of
cultural significance which
is distinct and independent
of the ones recognized and

used by the fellow

communities. As a result

the entire village is dotted Multiple Neem trees as the seats of multiple village deities.
with multiple Neem trees.

Being the seats of deities, these trees are revered by different community sections in
the village. These trees also serve as ideal places for child health care, as the twigs

and leaves are used by the villagers to prepare and administer simple remedies.

All the trees are well maintained, look healthy and robust. They record GBH in the

range of 150-250 cm and an average height of ~15-20 m.
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Tamarind-Neem-Banni triad & Ittige Kariyamma: wséﬁ—zﬁcﬁ)—wa_,\ B> /YR
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The tree triad is found in Mayakonda village in
Davanagere taluk of Davanagere district, and is
considered the seat of a local deity called Ittige
Kariyamma. Originally a village lady and wife of
a soldier many decades ago; she jumped into the
funeral pyre of her husband, who died in a local
war. Subsequently recognizing her good virtues
a ‘Maasti stone’ was erected in her honor in the
village. People believe that her soul resides in
this tree triad. In the course, Ittige Kariyamma

has been elevated to the status of an accomplice

of the village deity, which also receives ritualistic

puja and offerings identical to the village deity.

An annual ritual called “Sidi” is performed on the
9™ day of the traditional New Year (Ugaadi) and
it is customary to store the long pole used for
“Sidi” ritual, in this tree. Additionally the cart
used to carry the Sidi poles is parked under the

tree.

Interestingly another Neem tree and a Banni tree
growing nearby are also considered as the seats

of this accomplice, Ittige Kariyamma.

All the three trees command sufficient
reverence in the region. The Tamarind tree is
quite gigantic, old and is a prolific bearer of
good quality fruits, which are quite popular
among the local villagers, who often carry its

seeds for raising seedlings.

The tree records a GBH of 680 cm and height of
~20m.

Tree Triad: Tamarind-Neem-Banni
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7.2  Seat of Clan Deity

Vaatanaarayani and Clan deity =o3c000033£3 5:33 600::3&5

The tree is found in Bettada Mallenahalli village in Nagamangala taluk of Mandya

5 % (2EBY T
Py

district. R R Y L

It is treated as an important cultural asset by
Maadiga community in the village. The tree serves
as an ideal venue for conducting different socio-
cultural processes of this community, including
marriage, birth and funeral rites, as well as other

ceremonies and community festivals.

Additionally, the Maadiga community considers the

tree to be the seat of its clan deity.

The tree is also the place where all the marriages in
this community take place. As a part of the marriage
ritual, the bride performs puja to the tree, and
waters it. Eventually, the tree assumes prime il

significance in the community context and is managed with utmost care.

It is a solitary tree in the hamlet, obviously brought from elsewhere, planted and
maintained by the community. This specific practice which is centred on this tree
and its prominent status, is quite endemic to community’s socio-cultural context,

and appears to have been evolved by the community’s ancestors.

The tree is quite well grown, but the trunk is not so straight. A stone platform is built
around the tree. It records a GBH of 200 cm and height of ~8m.
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7.3  Seat of Guardian Deity

Huliyappana mara: Banyan (Ficus benghalensis) 0% &8 5:33 OHI

This Banyan tree is located in Adavi Somapur village, in Shiggaon taluk of Haveri
district. Being one of the age old trees in the region, this tree assumes a key position

in the socio-cultural context of the village, as the local communities believe that this

tree is the dwelling place of a local Guardian deity called ‘Huliyappa’.

Banyan tree as the seat of guardian deity, and a temporary platform at the base for puja and making offerings.

The cultural significance of this tree is rooted in a community legend. Accordingly,
many generations ago, when the village was surrounded by wilderness and dense
forest, a tiger used to invade the village and prey on the livestock. The villagers’
were ill equipped to contain the recurrent attack of the tiger. A benevolent spirit
dwelling in this Banyan tree, would witness the ‘tiger troubles’ and depredation of
livestock, and decided to come to the villagers’ rescue. Accordingly, it confronted
the wild beast on one day, and instructed him to spare the cattle and village. Having
intimidated by the spirit, tiger withdrew and never returned to the village. The
villagers acknowledged this lifesaving deed of the benevolent spirit and as a mark of
their gratitude, started to venerate it in the name of ‘Huliyappa’. From then on, the

Banyan tree remained as a savior, guarding the village.

Hatti habba is an annual local ceremony observed on the new moon day of Karthika
month around the tree. A ritual called “Kari” is performed on the second day, in
which all the village cattle are huddled under this tree. Villagers perform puja to the
deity. Likewise, during Navarathri, the Marathi community collects the leaves from

the tree to prepare leaf plates for making ritual offerings to ancestral souls.

The tree at present is quite huge with a GBH of 1100 cms and height of ~20m. The

tree is unusually devoid of any prop roots.
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7.4 Tree with Mystical and Magical powers

Wish fulfilling tree of Basari (Small leaved Fig.) a3 mséma WBO T

o)
o

The tree is found in Thadas village in Shiggaon taluk of Haveri district.

The local villagers, particularly the Kuruba community in the region, regard the tree
as a wish fulfilling tree. It is also the focal point of an annual ceremony observed on

the 5 day after Diwali festival.

The cultural significance associated with this tree is rooted in a historical legend,
which goes back to many generations, the villagers assert. It so happened, once a
farmer and sheep herder from the Kuruba community in this village was entangled
in a dispute related to ownership rights of his herd of sheep and other property in
the village. He had appealed to the elders and wise men in a neighboring village and
sought their help to settle the dispute. Eventually, the elders of ‘village court’ had
called for an open hearing on a day. On that day, when this farmer was on his way to
the village court, was quite anxious tired, about the outcome of the hearing and was
unsure whether the judgment would be unbiased. Unable to bear the scorching sun,
he was disoriented for a while, felt immobile and fell down near this Basari tree
(Ficus infectoria SENSU ROXB.), which was along the way. After a while he regained
his consciousness, and took rest under its shade. While he was still engrossed in his
dilemma and worry, he heard a strange soothing voice from an invisible source from
behind the tree, which said to him that, there was no need for any worry, as the

judgment would be in his favor.

The innocent farmer was quite surprised and felt that it was a benevolent spirit in
the tree speaking with him. He felt relaxed, as the words of solace were quite
soothing and reassuring, and all his anxiety vanished. Soon with a fresh bout of
energy he continued his journey and reached the court. As was told by that strange
voice, he heard the judgment in his favor from the court. Later, on his return, he

stopped at the Basari tree with the magical powers and offered his obeisance.

Soon, this mystic incidence and the magical powers of Basari tree spread all over.
The local Kuruba community recognized the tree to be the seat of a wish fulfilling
deity, Humchi Kumri Thaayavva. Now it is a practice for the community members to
visit this tree and make their wish. They perform puja and pray that their wish be

fulfilled. All those who pass by stop for a while, offer prayers and pay their respects.

The Basari tree is quite old and a small shrine is built around it. However, the top

main branches have been lopped. The tree records a GBH of 230 cm.
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Tamarind Tree with Healing powers and Gaalavva: 3833 =3 5333 m%ﬁdd

This particular tree is found at Bhadrapur village in Navalagunda taluk of Dharwad
district.

Contrary to the common belief which equates Tamarind tree as the haunting place
of evil spirits, this particular tree is considered the dwelling place of a local deity
called Gaalavva. It is of particular importance to Chalavaadi community in the
village which takes care of this tree as community asset. Eventually, the tree
commands reverence by the local communities. The villagers perform puja to the
tree and make offerings on all Tuesdays and Fridays, and on all full moon days and

new moon days.

The tree is also believed to be a guardian tree which protects the village from
unwanted spirits entering the area. Local communities also believe that the tree is a
faith healer, and whenever the children in the village suffer from sleeplessness,
nightmares, and such frightening encounters during sleep, they are first brought to
the tree for the treatment. The villagers strongly believe that such children regain
their health when they are brought to the tree, a puja is performed and an offering

is made to the deity in the tree.

The tree records a GBH of 266 cm and height of ~12m.

Tamarind tree with healing powers
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7.5 Multiple Species of Ficus as Venerated trees

Ficus tree triad (Banyan-Peepal-Country Fig) S0-©89-93 338

This is another interesting case of multiple species of Ficus (Banyan-Peepal-Country
Fig) considered as the seats of healing deities, and hence culturally significant in the
village context. The tree triad is located at Lakshmidevarahalli village in Arsikere

taluk of Hassan district.

This tree triad (Banyan, Peepal Country Fig) has earned its healing reputation since
the days of Plague epidemic during the 1930s. It began with a nomadic sage who
was passing through this village, during the days of plague, who saw the misery of
villagers and advised them to leave their huts and take shelter under these trees on
the village outskirts, until the epidemic subsided. The villagers obeyed his advice and
shifted their base. The sage gave them some herbal powder, as a medication, while
the villagers soon found cure. Having seen the miraculous powers of the trees,
people from other villages too started bringing patients for treatment, who were

bitten by field mice. They were made to crawl through a stone bench under the
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Banyan tree complex with stone platform and benches around the base

trees, as a part of the treatment. The sage would administer them herbal powder,
who eventually got cured. Having seen the cure under the trees, people believed
that some healing deities, residing in the trees, were responsible for the magical
cure, and ever since began venerating the tree triad. They further identified the

Country Fig in the triad as the seat of the deity, Chowdamma, villagers assert.

Today, it has become a ritual to make the patients crawl under the stone bench and
wriggle out as a part of the treatment, which is done at the dawn. Two small idols of
field mice are installed at the base, which are offered puja. The trees are quite
gigantic, in which the Banyan records GBH of 250 cm and height of ~20 m, while
Country Fig, records GBH of 200cm and a height of ~14m.
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7.6 Memorial Tree

Legendary tree duo of Neem-Banni from the days of Maratha ruler Shivaji ¢3¢s)—
AN oW 03TVF 55::2?;05:

The tree is found at Bhadrapur village in Navalagunda taluk of Dharwad district.

The tree is considered as the village pride, as it is associated with the Maratha ruler
Shivaji of 17th Century AD. The legend goes as below: Once the Maratha ruler
Shivaji, who was perambulating in the countryside, last his way and his escort, and
reached this village. It was dark by then and there was no sign of any human
habitation nearby. It was an open field with a solitary Banni tree. He decided to
spend the night under the tree. He then tied his horse to it, lighted a small lamp and
fell asleep. When he woke up next morning he saw to his astonishment that, the
lamp he lighted last night was still burning, unaffected by the strong winds. He
considered it a good omen and called the villagers from nearby and told them while
pointing at the lamp that, the place around the Banni tree has some divine force
which is why the lamp didn’t go off despite the heavy breeze in the open field; he

said the place would become a big village in future and went on his way.

The villagers recognize the solitary Banni tree growing next to a Neem tree as the
tree under which the tired ruler rested and where his horse was tethered. The tree
at present appears to be a replanted one in the same place where once stood a large
tree of Banni. On the day of Vijayadashami, this tree becomes the centre of
attraction for several villages in the region, while the people perform special puja to
the tree. The tree records a GBH of 180 cm and height of ~12-15m.
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7.7  Source of irreplaceable Ritual ingredient

Krishna Shirish (Albizzia amara) and Pataladamma aé:zi@o ele] 5333 3&33065:&

This tree is found at Kambadahalli village in Nagamangala taluk of Mandya district,

and is maintained in the temple grove dedicated to the village deity Pataladamma.

The trees of Krishna Shirish are the exclusive source of fuelwood for making the
ritual fire during the annual fair held in the village shrine. A fire walking ceremony is
observed during the Phaalguna month subsequent to Shivaratri. About 2 weeks

prior to this ritual, the villagers lop select branches of these trees. The lopped

branches are allowed to dry and are later stacked in the shrine complex.

Well grown trees of Albizzia amara in the temple grove in front of the village shrine of Pataladamma

Later a large burrow measuring 20 feet long and 5 feet wide would be dug in front of
the shrine and the dried branches are stacked in it. On the day of the ritual the
firewood in the burrow is lit and allowed to burn. When the wood is burnt and hot
embers are ready, the pujaari of the shrine along with his associates walk on the
burning bed of embers and perform the fire walking ritual. The waiting devotees

soon follow them. The entire village takes part in the ritual.

It is interesting to note that, wood for making the embers is traditionally collected
exclusively from the trees maintained in the grove. It is a belief that the ritual fire
has to be made only by burning the wood of Krishna Shirish, these trees in the
premises of village shrine, command great respect, and the villagers maintain them
with utmost care, it was noted. Today, these trees in the grove are quite gigantic and
record their GBH ranging from 350-600 cms with ~10 m height. The tree trunk is
quite bulky with many protuberances and warty outgrowths. There are sufficient
scars left on the trunks which indicate the recurrent removal of overgrown
branches. This tree being a major element of the local vegetation, one can also find

>about 300 trees of different age class, growing in the village vicinity.
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7.8 Unique Village Groves of CSPs

The study also encountered many CSP species maintained in village groves at select
sites. At least four groves are noteworthy from the point of view of their species
diversity, acreage and the conservation significance. These are not the typical village
groves found in the catchment area of a village tank or on the outskirts of a village,

but are the groves with CSP species as below:

a) Grove of 1000 Bilva trees: This grove is located at Kalmaradimatha,

Chikkamagaluru district, and attached to Kalmarudeshwara shrine complex in the
village. As an exclusive grove of Bilva trees, it occupies an area of 4 ha, and houses
about 1000 trees. The grove is maintained as a dedicated source of yearlong supply
of tender leaves and shoottips which constitute an essential ingredient for the daily
puja and other rituals in the adjacent shrine complex. A large portion of the present
population of trees appears to have been sprung from the root suckers of age old
mother trees many decades ago. All the trees as of now, are well grown, well
maintained and are yielding fruits. However, some trees appear to be stunted,
possibly due to the shallow topsoil and bedrock present in the area, it was observed.

Majority of the trees are in 30-60 cm girth class.

The significance of this grove is due to 2 factors: Firstly, since the wild natural
occurrence of Bilva in Karnataka, is quite scarce, this massive congregation of about
1000 trees at one place, become quite an important biodiversity element, and lends

credence. Secondly, the grove appears to be a potential store house of unique

germplasm of Bilva, as it house many morphovariants of this tree. At least 6 such

Portion of the temple grove with > 1000 Bilva trees
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morpho-variants (expressed in fruit size and shape) were noticed during the study.
Additionally, variables such as leaf size, shape and density, flowering load and such

visible variat
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Another section of the temple grove; morpho-variants of Bilva fruits found in the grove

genetic diversity in them, which would be invaluable particularly in the light of the
recent fact that, Bilva is the source of anti-diabetic drugs. This grove appears as an
invaluable repository of germplasm, and in the light of these factors, it becomes a

valuable biodiversity asset.

b) Multiple Tree species Grove: This grove is located at Kunduru, Tumakuru district.

It is a grove on an expanse of about 5 acres, and houses more than 50 age old
gigantic trees of 6 tree species (Peepal, Banyan, Jamun, Mahua, Bilva and Thaare),
and seen at the foot hills of a small hillock. The trees are quite old with huge trunk
and branches, many of them are broken due to wind storms and old age. A small
shrine of the deity Malleshwara is seen inside the grove. An annual car festival is
held, during summer. Small platforms are built around select trees of Thaare, Peepal

and Bilva inside the grove, which are revered by the local community.

B

&

ions on the trees in the population, was suggestive of a high degree of

Project Repdrf: ABa.;eline Profiling of Cultural Heritage Biodiversity Resources - [INDICUS

79



The grove appears important, from
the point of view of its age and
biodiversity elements it has captured.
Unlike single species village groves (of
Mango or Mahua, or Jamun or
Banyan), this grove houses multiple
species and hence merits to be
considered as a wild gene pool wild
trees. The trees are believed to be at
least 100-150 vyears old. This s
particularly so, with Bilva trees, which
are quite gigantic, which are seldom
seen anywhere. The fact that the
grove is associated with age-old
village shrine, lends further credence. All these points contribute to the conservation

and cultural significance of the grove and merit a status in the local heritage.

c¢) Mahua grove and Beerappa: While the groves of Mahua trees (Madhuca

longifolia (KOEN.) MACLER) used to be a common element in a rural landscape from
the yester years this Mahua grove stands out because of its massive stature and
uniqueness. It is a vast grove maintained exclusively in the name Beerappa, which is
the Kuladaiva (community deity) of the Kurubas, who consider the grove and the

deity as their community asset. The grove is located at Aluru, Mandya district.

More than 80 gigantic trees of Mahua are found in this extensive grove. An old
shrine complex of the deity Beerappa is in the midst, which makes the entire grove
sacred. The grove was originally maintained around the shrine, the community

elders assert, as a reliable source of oilseeds for extracting oil to be used for lighting
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the lamps inside the shrine. At present the grove and the shrine are maintained and

o A RS LGRS A Wl e Tt
an annual fair is held during Dusserah. The trees are quite gigantic, well grown, well
maintained, and are free from lopping and such anthropogenic activities, although
collection of seeds for oil extraction which used to be a regular activity in the yester

years appears discontinued now.

!

Small ponds with stepping stones in a large grove of multiple tree species, attached to the shrine of lord

Veerabhadra. Devarahosahalli, Bengaluru rural.
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8. CONCLUSIONS
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Peepal-Neem tree duo and platform around the tree pair is a familiar
example of CSP in southern Karnataka. Madaburu, Chikkamagaluru
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he study has brought to light many interesting findings in respect of the
cultural heritage biodiversity resources along the 5 Agro- Climatic zones that

fall under the eastern plains of Karnataka.

The study was carried out in 51 villages across 5-agro climatic zones of Karnataka.
It brought to light 117 culturally significant plants belonging to 34 species, as
recognised by different local communities in the local traditions. Of these, 31 are
Tree species, 1 is a Shrub species while 1 is a species of reed. These 117 plants
highlight different elements of cultural significance as associated with plants and as

practiced by the local communities in the eastern plains of Karnataka.

The findings have enhanced the prevailing understanding in respect of the Cultural
Significance associated with the plant world, by adding many new species to the
list of plants of cultural significance, which are hitherto not-known. Some of the
new species are otherwise popular as fruit trees, timber trees, flowering and
ornamental trees, species of grave yard, and hence their cultural significance is a

new element added to their canvas of significance.

‘Sacred tree’ or ‘venerated tree’, is not the sole form of cultural significance
associated with plants-is another major finding from the present study, which has
defied the prevailing popular belief. It was found out during the study that, many
different forms of cultural significance take shape based on the local contexts, which

extend much beyond the purview of ‘sacred’ or venerated plants.

The kinds of Cultural Significance as found out during the study were quite diverse,
interesting and distinct, which could be grouped under 12 different categories.
These include: Seat or dwelling places of different deities- Clan Deity, Village Deity,
Guardian/ Healing / Wish fulfilling Deity, Accomplice or consort of a village Deity,
Farming Deity, Profession specific Deity; Seat of Ancestors and ancestral spirits and
community heroes and other personalities; Hub of village rituals & customary
observances; Memorial tree & Landmark tree; Reliable source of ingredients for

community Rituals

Plants being the seat of different deities (Clan, Village, Guardian, Accomplice,
Profession related) was the predominant and frequently found form of Cultural

Significance.

The study has also shed new light on the existing understanding about cultural

significance associated with plants, which has helped to relook at such notions.

The study recognized Neem and Banyan as the two species highly preferred as the

trees of cultural significance. This finding defies another popularly held notion
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which identifies Peepal to be the most popular species of Cultural significance.
However, it was surprising to note that no local deity or village ritual or annual fair
was associated with the Peepal tree anywhere in the study area. Another
interesting finding was the wide spread acceptance of 5 species of Ficus trees to be
the seats of different deities. The study identified Banyan, White Country Fig, Small
Leaved Fig, Mysore Fig and Cluster Fig which were being considered as the trees of

cultural significance by the local Communities.

The study also brought out Shami and Bilva as the possible counterpart species in
northern and southern Karnataka, fulfilling a set of seemingly similar cultural
attributes assigned by the local communities. The study also pointed at some
interesting elements in respect of species choice for assigning a specific kind of
cultural significance. Not all species were preferred as the ideal species for a given
kind of cultural significance. Plant species preferred as the seats of clan deities were
not the same as the plants preferred as the seats of village deities. This finding
defied the commonly held belief which says, ‘selection of a plant to be culturally
significant is more an arbitrary choice'. However, it was not too clear as to, what

makes a plant to be culturally significant in a community tradition?

The study also brought out another interesting element about the selective
protected status bestowed to the CSPs. It was found that the striking element of
Cultural Significance identified in a CSP, is the decisive element that bestows it the

protected status.

All of these critical findings make us to identify at least the following two questions

which deserve to be probed further. These are:

*  Why is that, a focal CSP species of a village is not the same as other focal species
of a neighboring village/ neighboring community in a same village associated

with an identical cultural attribute?

» Is it just the dwelling place of a deity/ spirit/ soul, exquisite healing properties,
cultural memories attached to a species or fulfilling a cultural need that makes it
culturally significant? —what are the other elements of such cultural affiliations a

plant can be associated with?
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Vrinda vana, the traditional planting enclosure of a
Tulsi plant, inside a temple premise. It is a practice to
offer sprouted whole coconuts to the main deity of
the shrine while making a wish. Such coconuts
offered are kept as prasadam, for the devotees to
carry back for planting. Kateelu, Dakshina Kannada.
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10. PUBLICATIONS & OUTREACH
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An undifferentiated bunch of prop roots of a Banyan tree, believed to be the seat of a female




n order to reach out to different stakeholder groups about the project and
its findings, we attempted different strategies such as publishing popular
articles, developing Communication material and giving public lectures in
addition to sharing the findings via informal discussions and meetings with

the local communities. Following are the highlights.

1. Research Article: One semi technical-cum-popular article, providing an

overview of the focal theme, including the findings was published in the

monthly developmental magazine Janapada, of the Govt. of Karnataka.

Zpeshdeds, » oxf. 2012. PEASIPZ ZPvgiUvh MAzL 2iU avt.
d£¥z A¥I 55(3): 54-65. AEET 2012,

2. Lecture: The project findings were shared during the Workshop on
Forests & Local Communities, held at Forestry College, Sirsi, on 29" May
2012.

Zpemh3e0s, © oFf. 2012, Cgti 2ivh dEv: _AA_ WP ¥®+iw. Cgté 2ivi
dEv «ZAg _AQgt, 29 @ik 2012. Cgti PA AdA, 2g1 2ivi ¥2ajwl
PAAIAS¥q, ~"AUYEQA,

3. Poster and Communication material: Two illustrated Posters were

prepared on the following themes.

a. Cultural Biodiversity includes more than mere Sacred Plants

b. Cultural Connotations Contribute to Biodiversity Conservation.

Posters highlighting
the significant
dimensions of
Cultural Biodiversity
resources were
prominently
displayed at the KBB
stall in the exhibition
ground, CoP11 event
at Hyderabad during
October 2012.
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Village shrine built around a huge Neem tree, believed to be the dwelling place of the local deity,
Pleginamma. Halkurike, Tumakuru.
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List of Culturally Significant Plants sighted in the study sites

Appendix 2

Culturally Significant plant

Ficus benghalensis L.

Kannada Associated deity
Village Taluk-District Name Botanical name Key element of Cultural Significance if any Remarks
ﬁﬁﬁcs sqzzs TowoRAIT a”éw/
R ESSYLY =X AR Tycdh BRD AR WOZ 33 HBY Bed TowoRAT S/ DQ

wAWE . Ag¥hg-AiiAZzV] D® Ficus benghalensis L. ANEEALg SMoAIR Dviz £ AhEEALg eAv/ «x PAES dAiRAW

wAWE . Ag¥hg-AiiAzV] 8.] Ficus infectoria SENSU ROXB. | “MEEAtg ZMoAil Dviz £ SHEEAEQ ehv/ «x PERS dAIRAW
| ZqUAGA 1OR¥Ig-ATiAZV] 8.] Ficus infectoria SENSU ROXB. | PA®ZIBZ £ OgAZAAmMA£g £2 Azl agjAz ¥ke
| ZqUAGA 1OR¥Ig-ATiAZV] TR Azadirachta indica A. JUSS. Hj£3g =Adi 8U°) . & W AIRdZiAEg Pm
| ZqUAGA +OMAg-AlIAZV] 8.] Ficus infectoria SENSU ROXB. | UAPRZIBZ £ | Z1z[3+A z A3V SHE® | 8. 3¥ .MAZOOP ¥ke

1)3Ag 21Aa-gAAIAZEQA 8.] Ficus infectoria SENSU ROXB. | avUAgg PA®ZP; S#PY ZE® =HAr A= % | VAAIRSA £2 2z 2gjAz ¥ke
T Tj3Ag HjAo-gAAIRZEQR 8.] Ficus infectoria SENSU ROXB. | 9FAURZAgUA zAav £ UEAQ =P YARPAR IgR8A zqhgz Az 0z° ZigP ¥ke
| Tj3Ag AjAa-gAAIRZAQR TR Azadirachta indica A. JUSS. CU.g Nt zA3gh £ oAv PR® 3P Fgt zA3gh .MAZOOP ¥Ee
=g FjAa-gRATRZAQR s Azadirachta indica A. JUSS. G¥Agg Nt zA3gh £ oAv PA® &P Zv3R ¥w SAU7PAg 2AVR HiP3Ag ¥Ae
=g HjAo-gAAIRZEGR olt, Tamarindus indica L. LZIAC 3P, ZAgA®JU ZAE G¥AIEAUP AA0Y, FHho .AAZOOP ¥Ee
TjaAg AfRa-grAIRZEGH Z7 Cordia obligua WILLD. A =P YEA3dgh S[ORBAIR CRASA_AIR® ¥Ee

n. Pgr UAQ zR2ZhUS-gRAIRZEQh | ©FE, Tamarindus indica L. OgPzFA/ El ¥EQ I zPz £ K7A2PY: VAAIRRE | 2RPVAUZZJAZ ¥FEe; _AAZOOP ¥ke

PRV Pg ZAT ZREZIU8-grARZREGE | ZAd® Albizia amara (ROXB.) BOIVIN | PNIZPZ £ Fg Pm Fgt OF® _AVAIR® (HRAUR) ¥Ae

UEU®R gAAIRZ QA AR Azadirachta indica A. JUSS. _AVER V¥ _F3iArz £ ; AvE DvizE Ceat ¥ 1 ¥w Z2ghwAiR® ¥Ee; £T 3AgP ¥ke

URU 1 OPATRZEEQR R Azadirachta indica A. JUSS. URSH zRAV £ ATIAVGRE 29g ARGR URSE_1g PRRAPAV _AAZODP ¥Ee

Co« _ARIA¥lg | 2UNA-ZAgPAq D® ZBZE | CR¥RST;, YV ¥PZ ¥Aeh AoAV | OICAIRY OF awvg ,AAZOOP ¥ke

Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - IINDICUS

98




va. ZURA-ZAGAqG 5] Ficus infectoria SENSU ROXB. | COPZi%/ EP ¥AGL, I 297 £ KVESIPY; VAATRPE | SWP7AUZEJAZ ¥Ee
va. 2URA-ZAgPAq D® Ficus benghalensis L. DARPNE 2g; PAgASg 2 Ag ECf™ VAE | 2K Ag CAUAIR | Y¥w Z2gMwAiA° ¥Ee
R 2URA-zAg3Aq ot Tamarindus indica L. DAIfPNE Zg; PAgA8g 2 Ag EqA® vAE | UAUZR ¥w 23gAwAiR® ¥Ee
P¥vUAq uzuU VoZRE®P Opc, U% _AUCUU 2RET ¥Ee P¥v SIRAIK ¥w A EZ° P¥v SIRAIRE eAv
—-ajgia
TZR¥Eg E2®UIAZ-zAgFAq olt, Tamarindus indica L. PI® zZ= £ oAv g UAV2E 3Hg .AAZOOP ¥Fe
~ZAYEg E2RUIAZ-ZAGPAG ~RE 80l Azadirachta indica A.JUSS. OAJE _QUAXD YATIPATI= 3g ELY o «Hh Az OU%° ¥ke
Prosopis cineraria (L.) DRUCE
~ZAEEg E2RUIAZ-ZAGPAG e Azadirachta indica A.JUSS. UK g DgEAUNARP ZPZ £ §goh¥ _RAZCOP ¥ke
TZR¥Eg £2RUMAZ-ZzAgZAq 8d] Prosopis cineraria (L.) DRUCE | UARZABVAIR Gv3z Az78z° ¥ke - ¥OQ CEgoiE T
ZR¥FEg E2RUIAZ-ZAGPAq &a Prosopis cineraria (L) DRUCE | F1JE CU, "W°ES EV T _EZP P | _Azk ENZK HjU SAZICARUREEgh £« = gkT
AV PEAN »gAPgAQA-ZAgFAq CAPEA Alangium salvifolium (L.F.) Pi[zi®z £ ; OvEU 2£z®h SAgP ¥Ee 8%z 3k Mg ¥w CZiAZA_ 1 2Avh 23gAwWAIMAZA ¥Ee
WANG.
JAv PEAN »gAPgEQgA-ZAg=Aq CAPEA Alangium salvifolium (L.F.) PIzi®z £ ; OVEU 2£z®A SAgP ¥£e | ©E_ Pm ZEQ=A ¥w C2A2A_AIRAZA ¥Ee
WANG.
[ ¥v3in OAEU T o® Aegle mormelos (L.) CORREA | WAXBATIAVA ZiAUSZ°gh& ¥EdaAAIR 3P | ¥AZSw-¥g=t G« PAVP PARTrUAIR® WAXBAIIAV
EX. SCHULTZ LAPi® OfiUia “PjAz 2igP ¥fe
CAVEQh-"AVEGh | UzU s Azadirachta indica A JUSS. UKtz DAIRPNE®ZA YETIPEE 3g | ARDSR YWGE YETIPRTINZ
CAVEQh-"AVEGh | UzU TEA® Ficus microcarpa LF. UKz DAIRPNE® ZA ¥ETIPETI= 2hg £= a7 2gjAz ¥ke
CAvAEQh-"AvEgh | UzU 8.1 Ficus infectoria SENSU ROXB. | UA®Rz Z& £ oAv Fg SERRIAV zA3gh §of2-CEAURE E»TAIRJAZ E3HE
EAU [ 3Mz UzU AR Azadirachta indica A. JUSS. 10 zAAv £ oAv 3ig ZArE ZRU63H ¥w CZiAZA_i-eAvAih Az 0z ¥ke
PgAQA QAU EEIQR-zAgPAq | A Azadirachta indica A. JUSS. PA® zPz £ ; Op¢U Sgz J U% 8%P | CU,g ZEQZR AlPY, DgAAUNAREUAV 2igP ¥Ee
PR oAU EAIGh-ZAgPAq | A Azadirachta indica A. JUSS. URZPZ £, OpeU 2igz J U% §YP | BgoR¥ APy, DgAAUNAREUAV SIgP ¥Ee
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PgAQA QAU EEIQR-zAgPAq | A Azadirachta indica A. JUSS. UAZEz DAIFPNEC Q& o+AaZig ehAqA Aig _AAZOOP ¥Fe
Po/Egh QAU EAIgh-ZAgFAq | A Azadirachta indica A. JUSS. URSE Zi2z £ Hgk ¥WCEZ ¥ke
Pg&Qgh gAuTEAgh-zAgZAq | D® Ficus benghalensis L. Pl® zZ2z £ HoAZ ORg¥ ¥WCEZ ¥Ee
PgZEgh gAuT EAIgh-ZzAgZAq | 81 Prosopis cineraria (L.) DRUCE | ¥AE ¥igAUER £ oAV g Uqz CdAIK 2AgAwAIRAZA ¥Ee
PgZEgh gAuT EAIQR-ZAgZAq | 8.] Ficus infectoria SENSU ROXB. | ¥hti ¥AgiuER £ oAv 3ig Ugz CdAIK 2AgAwAIRAZA ¥Ee
VEU PER OF _ZMUS-avziUd | VAU® Albizia amara (ROXB.) BOIVIN | PAOZPZ £ ; 24E OFT°L ¥nUAV §7P | PIPRGAE] _RAZCBP ¥Ke
| ZHAAIRPEAQ zA=tUg D® Ficus benghalensis L. LA =P ShzPj EAAIRP .MAZOOP ¥ke
| ZHAAIRPEAQ zA=€Ug olt, Tamarindus indica L. UARizPz ©Zg &P, ¥keh¥jPgUul £ EnU PJAIREE .AAZOOP ¥Ee
| ZIAAIRPEAQ zA=€Ug 8o Prosopis cineraria (L.) DRUCE | PA® zZBPz £ PA7 AR ¥w CZiAZA_AiRAZA ¥FEe
| ZAAIAPEAQ zA=€Ug A& Azadirachta indica A. JUSS. URBR zBz £ EnU PJAIRR EnU PJAIRPEE ©F
| ZHAAIRPEAQ zA=€Ug TR Azadirachta indica A. JUSS. UAE zPz £ ZEu PAZER zEu PAZZRE ©F8
| ZIAAIRPEAQ zA=€Ug D® Ficus benghalensis L. UAREE zPz £ AAg3R Ct °8
AUREAY, wW¥ TEQA-VASAPAGR D® Ficus benghalensis L. OgPzEA] En ¥AQL I zPz £ AMEALg APez3gh | ° 13 ¥ke; ehv,
CRBRjP WETEGVIEIPEGE | A Azadirachtaindica A JUSS. | YAUTGAZ PA¥Arz gPP-URIZPZ £ YIVEST AGPASE YAVESIE eAv
OR®AJP W¥ TEgA-VARIPEQA FZ®R Phoenix sylvestris ROXB. UAZEzAAVAIR ©Zg3P PAZER eAvAilk Gv3z° zPPz D3ACEAIAZ
¥Eehj £q9./2 «+Ap DZgu 2AvA «¢
OA®KJP W¥TEgh-VAREPZEQA Ca¥ Ficus religiosa L. UAZEz ©AV°ES Qg2 DAIRPNE 3P C1VvEAQRAIRE EATQEN ONEQR |7
O®RjP WETEGVEEPEGE | A Azadirachtaindica A JUSS. | UKz O8P ~IPAz ¥Aeh ASIVAIR DPg | —--- m—
CAvg Wm Pg/EgA-aP=AUYEgA UEAT SAg Ficus mysorensis Var. PA®ZI2, Hgz!=; HgEAN UAAL CAvgWI &4 SUOPAERR 8OV eAv
pubescens zqAgCAz PA¥Arz gPPzi®z £ .
.RORAIL ¥TT Pq/gh-aP3AUY.Agh o® Aegle mormelos (L.) CORREA | ¥AE€A AZIVAIR DPg=iP PRgr o .AAZOOP ¥Ee
EX. SCHULTZ
.ROAAIR ¥TtE PgAEgA-aP3AUZAEQA Ot Tamarindus indica L. Pi®zPz E PRgr o AUBPEAR OF, «iAu ¥Ee
Project Report: Baseline Profiling of Cultural Heritage Biodiversity Resources - IINDICUS 100




AV CS VJAPg-aPUVEGh | PP Cassia fistula L. P.ICE ZPZ £ ZEGR ABPESE eAv
SFE.WI VIAPg-aPiUvEGh | D® Ficus benghalensis L. UKz G¥ZPZ £ | ¥AdoRAR 2P SN ZPAGH _FAZOBP ¥ke
ot _WT Uiq V]jAPg-aPEAUYEgh o® Aegle mormelos (L.) CORREA | UAPAz G¥zBz £ | ¥EdofAiR =P - LMAZOGP ¥FEe
EX. SCHULTZ
PAZEAg VJAPg-aPRUVEGE | dUZUAN Diospyros montana ROXB. URzPZ £ Hgh _FAZOOP ¥ke
A RECY V]jAPg-aPEAUTAEGA gP TAVAY: Sterculia foetida L. gPPzEBZz GVA/¥EeAZHEWSAIAER PVRR - .AAZOOP ¥Fe
“ipAz PAp_A2iVAil 2i£® DPg
Pg PEAr ©% CgTAPg-©A E Ca% Ficus religiosa L. UAZtz SzRAUVA EQAIRE CxVvEAQRAIRE £& Azl agjAz ¥ke
Pg PAEAF ©% CgTAPg-Ch.E =] Azadirachtaindica A.JUSS. | URAZ SAzFAUVA EQAINE T ®) ZA< £= azf agjAz ¥ke
& zhAg °% CgTAPg-Ch. £ D® Ficus benghalensis L. E°Prv Edlvg PATTAQUZAZ HIGER E° P&R JAZ FEASaVANV ¥Ee
pi¥igia gprziaz £~
®Q1 zA3g ©% CgtAPg-“A. £ TR Azadirachta indica A. JUSS. UAEE zA3v £ AliAVgRE 3g Hg3k ANJPERR ©8
®Q1 zA2g °% CgtAPg-©A £ Cw Ficus racemosa L. AlP7AUZzAg EPAXO ¥AQ.FE zBz £ PAZZER AlPVAUZ ©AU_jAz SigP ¥Ee
PQUEAGH SAG-TAGH SIUj/G®a Thespesia populnea (L) HJE JEQEN PARGAZAX _ AAPAHP SIUj VAVER A BPESE ©F
SOL.EX. CORREA gRAUUY%AZ PA¥Arz gPPzi2z £
PQUZAQA SAg-2HAq! 8] Acacia ferrugenia DC. ) zBBv £ oAv Fg PA7 AR YwCE ¥fEe
Tz 3 £ °% | EAUAAUG-ZRAQI BAVEAGAAIRE | Delonix elata (L.) GAMBLE Pl®@zPz £ ;| ShzFB+£A iz DZguAif £ OLZ3K £& Azl 2gjAz ¥ke
Tz 3 AE °% | EAUAAUG-SAQI VE¥g Diospyros melanoxylon ROXB. | ZAZQPAAIRSP ~"APAZ ¥ATEPIrAIR 2HE® | ORZ3R Hgo8z° «tAy ¥ke
"1z o AE % | FAURAUG-SYAG) K OI®h Arundo donax L. ZREQUIrAR SATE SHaUAIR AoV o173 5 2dU%UASE EQAINE O§z° ¥Ee |
Tz % AE ©% | EAUSRAUG-SYAG) PP Cassia fistula L. PIIZPZ £ OF® ~AAG¥ URSlz J2 ©_fU7A PGk ©AQzZAU
VUICARER £iizi RiAr ¥ke
ZEq A® EAUSFAUR-9AGH D® Ficus benghalensis L, UK ZR2VAIR £ 14 [Oraatl ABPESE Hg O, _AAZOBP ¥Ae
PAGZ ©% EAUSTAU®-2YAQ Zid® Albizia amara (ROXB.) BONIN | F19°8z° PEAGZ AU APAZ Ez 14 [Oraatl ASPERR Hg ©F, MzC0P ¥ke
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™. Ug°% AZEG-AG D® Ficus benghalensis L. KVEQh URSK zA2v £ bAv &g 4 [OF2a] ABPARR Hg ©F, AAZOBP ¥he
DOAGH Az EG-FAGH 8al Acacia ferrugenia DC. EZgAWAIR «ZA[i«G DZQUAIR PAAZOAZE | OAGA ZA2gh FgUAgjAz YATE ¥Fe
D®FEgh ANzAgh-FAq »¥ Madhuca longifolia (KOEN.) zA3ARAIRZ ¥FEe, «¢ DZguU ~APAz ORgh zA=3gh ehv, &z=  AzToU%° dEgh
MACLER ¥AFE JuAik DPg «tad_j@ ehl
| ZEAX ¥ig Nz Egh-SAAqi o® Aegle mormelos (L.) CORREA | ZA2A®AIAZ avi¥EelU ~APAZ ¥v-¥iu AZIEAXAEQ .MAZOOP ¥Fe
EX. SCHULTZ .ASiVAik DPg
| FzZEAX ¥ig AlzEgh-SAAqi 8.] Ficus infectoria SENSU ROXB. | Z2h0gAAUZ aQuU ~"APAZ Opzz=iz RZEEAXAEQ .AAZOOP ¥FEe
A, 2igz 8hgz 2kth Ouz2Av 8vP
§.2L ¥ig AAL-3FAq] EAg¥: Syzigium cuminii (L.) SKEELS | UASAZ B[zF3UY: zAg SRV SAZFZAIR §. 3¥ £33z} 3gjAz ¥ETIPAVIE g
Exlvg #A, -«¢ DZguU%El £q_ 42 vit
§.2L ¥ig AAL-3FAq] »¥ Madhuca longifolia (KOEN.) AlzFAU BAZAgh «g«h & «xFAw VAE | §_3¥
MACLER
U« 3o AT SFAG o® Aegle mormelos (L) CORREA | UAPAZ® 2A_2AVZ P<Aik _AgP 2P, HgPj P« _RAZCOP ¥FEe
EX. SCHULTZ Uiad lg ¥Eeh A2iVAii DPg
UE®g PE¥®R PILgAd¥Am-2HAq SAUg Vq Dodonea viscosa (L.) JACQ. PIzZz £ SAUg WaR¥ UREAz ©_} J3AUVA Pgh ©AQzAU VEA
ClRLh £i2lzi Aikr ¥£e
HUE ©% PIOAG¥AM-2IAG D® Ficus benghalensis L. PZPZ £ PAg 2W: TAUSK | UKz © K J2AUY Pgh OAzAU VER
CIREN £z JiAr ¥ke
&3 POAIEUG-K_EQh | YA oAV Erythrina variegata L. ZREgSHEWSAIR PVEU ~APAZ PALLABIV | Fgt ZASGh 2BPESE ©8
"PGIMAUY: PE¥®R | EAUSTAUG-SYAQH D® Ficus benghalensis L. Z@Z £ oAvk ¥ETT PAVE 3g AEREG APAAW, AMUAGAIR Az 8z° ¥Ae
| 2HA®RPAEAM ¥RAQZ¥Ag-2RAq 8iUj Thespesia populnea (L.) “Pg ZMr VUAIRE eAU; zPz Gv& ZP Pm/ZHrPm .AAZOOP ¥Ee
SOL.EX. CORREA SHEWOAIM ok eAU
ShwvYs SpAY- A O Fhw 7340 gAAU o3A A& zEAWZRZ £ Shwviih+g ¥w UAgh=Ag 2AVA T"AERSAQ ¥Ee

Terminalia arjuna (ROXB.)
WIGHT & ARN
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PIAZEGH VIIPZEGH E¥-0® Madhuca longifolia (KOEN) | ZAUR®Z ««z DZguU¥% VAT, ¥Aeh S°PAROE _FAZOOP ¥ke
VARER MACLER- Aegle mormelos (L.) A=iVAik DPg
CORREA EX. SCHULTZ
©zg URO-VASAPZEQA Cw Ficus racemosa L. ANEgv, Sz +A_z _A=AVAIAR DPg tazh3gh LMAZOGP ¥FEe
©zg URO-VIZEPZEQR Ca% Ficus religiosa L. ¥9.Viz® _v3g 2 _A_Rgz VAT, Ursp - _AAZOOP ¥Fe
©Zg URO-VAAPEGR Co% Ficus religiosa L. DAPRE eAUZ°gi™ P — _FAZOOP ¥ke
©zg URO-VIEEPZEQR Cg% Ficus religiosa L. +0zA3g PXARAZEZ «EDZguAik VAE -——- PXAREAZEZ €& Ch¥z A&
©z9g URO-VASAPEGR ZREPEV Plumaria rabra L. ZRE_KEP HPAZz YV-¥1, ASAVAIR DPg | YAVESH _RAZCOP ¥ke
©zg URO-VASAPFEQR s Azadirachta indica AJUSS. | 2PV DgEAUSEAGP zPZ £ YIVESR ABPESE ©OF
©zg URO-VIZEPZEQR ¥hjehv Nyctanthes arbor-tristis L. eif 2fA¢gz ¥Eeh _AAAVAIR DPg WAXBAPY _AAZOOP ¥Ee
ZEq VEAU® ZECSVAAG- o® Aegle mormelos (L) CORREA | PROZPZ VAR EAdIAG _FAZOBP ¥Ee, DZgu
TAUVEGh UARiAAVg EX. SCHULTZ
PAGAYIG ZEqSVA¥Ig- o® Aegle mormelos (L) CORREA | PAOZZZ VAR VERZAR _RAZCBP ¥Ke
TAUVEGh UARiAAVg EX. SCHULTZ
3L AECT ZEQSVA¥Ig- ZREZAj Erythroxylum monogynum Pz2Z £ §.5€ _RAZOBP ¥Ke
“AUYEgh UkRidAvg ROXB.
D&Z°% ZEQSVAAg- Hr Lannea coromandelica PIEZPZ £ PEAGZZR _AAZOBP ¥Ke
TAUYEGh UARiAAvg (HOUTT.) MERRILL
| 25zUEAQE®Y: ZEQ8YA¥Ig- 1 EA® Ficus microcarpa L.F. Pl®zPz £ WARE .AAZOOP ¥Ee
“AUY%AEgh UARidAvg
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TH|O FoOBEF IR

Village Taluk Culturally Significant plant Key Cultural Significance Associated deity Remarks
Kannada Botanical name if any
Name
=2 ESSTE) TES N3 TR Toxh BA RO mOT I¢ BB XowoRRT B3/ TOWORAT BWCR/NG
e BeR3
¥grEAg°% Ak Egh Cw Ficus racemosa L. Pi®zPz £ 3k «¢ DZguAik® ZVAVAAIR .AAZOOP ¥FEe
PoAAilRAV 8YPAIIAUIR ARIVAIL 2AE®
Aikg% 2gt A Mangifera indica Linn. af zBz £ arzE=A aUCv CEzAzZA zPP ¥ke
oAEDY: ZgT A Mangifera indica Linn. Ol°zA3gh DAIR ¥qz £ OR°zA3gh ¥AURIA, Zz° ¥Ke, PIIPJAZ ¥Ee
2gT 2gT D® Ficus benghalensis L. TEV¥E £ TEV¥ URBTAATUAZ ¥FEe
DAIREEQR 233[( D® Ficus benghalensis L. SHAUOQPP zPz £ TREV¥ OZAJAIR ¥yPgh BACEZARPJAZ ¥Fe
UArPA¥ 233[( V¥T Holoptelia integrifolia Planch. | PA®Z®Z £ PEZ FAg3R FAWAIA,| 3ivh FAgz oCOUCE ¥Ee
VaAP PEAR Ag o® Aegle mormelos (L.) CORREA | PORAIRSAV 8% A& ¥Eeh  AZIVAIR -——- OzAJAIR ¥yPjAz, UARA [JAZ ¥ke
EX. SCHULTZ alEE 2jvi 2aizAgz2g ¥EdolAil 2P
G¥Ag®% VARAPEQA o® Aegle mormelos (L.) CORREA | PARAIRAV 8% & ¥Eeh  AZAVAIA - LMAZOOP ¥Ee

EX. SCHULTZ

SE®
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